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ABSTRACT

The acts of politico-religious influence by fundamentalist religious organizations
in the United States is an empire-in-training, utilizing processes of historical co-optment
and the imposition and incorporation of mythico-historical pasts. These politico-religious
amalgams utilize their cosmology in efforts to steer governmental action in the United
States towards a stated goal: one nation, under God. Their success largely depends on
their ability to: (a) overcome the internal and external power struggle facing such a
mixture of reality and dogma, and (b) re-embed modem social notions with their own
"'legitimate" vision of ''truth" and "'tradition." The Christian Coalition of America and
the Christian Broadcast Network, led by "'Messiah figure" Pat Robertson, have used this
formula in their efforts to guide governmental policy and challenge perceived ''threats" to
their social order. I argue that the results of their efforts to "reform" have, however,
produced a frightening blend of ethnocentrism, imperialism, and globalized theocratic
empire building.
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PREFACE
This anthropological thesis focuses on the Christian Coalition and the Christian
Broadcast Network, each part of one of the largest politico-religious fundamentalist
activist groups in the United States. "'[F]undamentalism "' according to Susan Harding
(2000: xv) in her The Book ofJerry Falwell: Fundamentalist Language and Politics, has
two inflections in both scholarly and popular discourse on American religion ...it refers to
a particular subset of white Bible-believing Protestants who represent themselves as
'militantly antimodernist.'" These fundamentalists do not refer to themselves as
"fundamentalists"-rather, "they prefer to call themselves evengelicals, Bible-believing
Christians, or simply Christians. It is outsiders ...who call all those who believe that the
supernatural claims of the Bible are true, "Fundamentalists."
Both fundamentalist organizations, founded and run by religious and political
·leader Pat Robertson, have made a world for themselves which they continually
reproduce and expand. In order to properly address the discourse of this Christian
fundamentalist world, I present a journey of understanding, ranging from definitions of
religion, to defining myth and history and documenting how it is used, to the main
components of Christianity. I explore the relationship between religion and power. I
bring a critical le� in my examination of the effects of the global economy on the world
of Christian fundamentalists. My goal was to view the actions and agendas of the CCA
and CBN through the knowledge produced by existing critical theorists (Hardt and Negri,
Barth, Giddens, Foucault, Chomsky), all used extensively in anthropological studies of
religion and globalization, as well as other scholars, such as Hobsbawn, Sahlins, Malkki,
and Harding, who make use of historical processes in their discussions. I conclude that
the CCA and CBN rely on mythico-historical origins, as well as the Old and New
Testament praxes governing the rights and wrongs of Christian morality, in structuring
their message and agenda.
Taking an anthropological perspective in the study of religious groups allows the
researcher to focus on cultural and socially significant processes and institutions.
Because anthropology is so inter-disciplinary, elements and roots of history, ideology,
and politics can be seamlessly incorporated. I constructed my research around this idea,
and worked to include as many areas and disciplines as I was able. As a result, in
conducting this anthropological research, I primarily engaged in the following methods:
( 1) bibliographic research and a review of post-structuralist literature at the University of
Tennessee library; (2) archival research; (3) direct observation of "The 700 Club" on
FOX Channel 43; (4) correspondence with the Christian Broadcast Network, including
requesting and receiving multiple materials and brochures on relevant topics; and ( 5)
multi-media research, including analyses of web material and critiques of posted
information.
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INTRODUCTION
Romanticism in the Post-9/11 World
Since the attacks of9/l l, an increased focus on the interplay of religion and
politics has emerged in the media and the political world at large. Efforts to explain a
"rationale" behind the event, as well as the repercussions, have resulted in poignant
distinctions between notions of '\is" and "them" in the delineation of individual roles in
the global community and the actions of the United States. Equations about "good" and
"evil" have become more evident, with the continuing action painted in shades
reminiscent of Romanticism and awash in political and financial gain for both the United
States and its enemies.
Not surprisingly, the drawing of religious-minded explanations and dichotomizing
·a conception of "good versus evil" into the mix, has been constant. For instance, since
Osama bin Laden was identified as the culprit behind the 9/11 attacks, US President
George W. Bush consistently has referred to bin Laden as "the evil one," and compared
his actions to those of another "evil one": the devil. Bush has also stated on more than
one occasion that either a country is ''with the US" on the matter of the war against
terrorism, or that country is "against the US." Bush even identified specific countries
accused of seeking or selling technology of mass destruction, all (because they are not
''with the US'') seemingly in league with the terrorist networks behind 9-11. These
identified countries (Iran, Iraq, and North Korea) are, as Bush and the White House
administration claim, working to destabilize regions of the world and are a threat to the
interests of the United States-they are named the "Axis of Evil."
The drawing of notions of "good" and "evil" into political discursive action is not
the only instance of an emerging raw religionism since 9/11. Other individuals and
nations have been drawn into the battle, either through association and alliance, such as
British Prime Minister Tony Blair, or by choice. The infamous appearance of Jerry
Falwell on "The 700 Club," the Christian Broadcasting Network's flagship television
program combining news with a Christian perspective, a few days after the 9/11 disaster
offered an explanation of 9/11 's genesis firmly rooted in a fundamentalist reading of the
Old Testament mentality. God-according to Falwell--is punishing America because of
its support of homosexuals, abortions, separation of religion and-state, and the American
Civil Liberties Union. Omri Elisha, in the March 2002 edition of Anthropology News
(from the American Anthropological Association) 1 , writes of the incident:
Appearing on [CBN founder] Pat Robertson's TV show "The 700 Club," Falwell
. inveighed against "pagans," abortionists, feminists, gays and lesbians, and (with
special emphasis) the American Civil Liberties Union (ACLU), blaming them all
for provoking the divine judgment that led to this national tragedy. "All of them
who have tried to secularize America," he railed, "I point the finger in their face
and say, 'You helped this happen."'

1

http://www.aaanet.org/press/an/0203 ElishaBlame. htm
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Elisha_(2002) attempts to understand Falwell's actions later in the same article:
Much evangelical theology views humanity as inherently sinful (redeemable
only by divine grace, through faith) and God as infinitely sovereign over all
things. This leaves little doubt that such a catastrophe should serve as an
indication of how God has judged the current state of American culture. In that
sense, evangelicals would agree that Falwell really has a point. A God who spoke
a universe into existence is equally capable of stopping murderous terrorists from
boarding an airplane full of innocent people if He so chooses. But He did not. In
the weeks and months since Sept 11, pastors and churchgoers have felt burdened
to figure out why.
Falwell2 later apologized for his comments, but his apology does not ring true. Building
on Falwell's clearly biased comments, I propose that religious beliefs espousing a
specific "right form of behavior," based on narratives from mythical and historical
connections, has a firm foundation in the US. Susan Harding has known since 1982 that
fundamentalists under Jerry Falwell's leadership were in the process of breaking their
separatist taboos against engaging in politics (Harding, 2000: 9). Indeed, she argues that
Falwell "was...intent on cultural reform," a reform process he, as the above quote
testifies, is still involved in. From the perspective of such religious figures as Jerry
Falwell and Pat Robertson, as Harding (2000: 10-11) attests, in the 1980s, God:
revealed that to save America, fundamentalists would have to do more than
preach the gospel of the death, burial, and resurrection of Jesus Christ. God
wanted fundamentalists to reenter, to reoccupy, the world. He urged them to
educate themselves about the political process, to contribute money and time to
moral causes, to participate in local, state, and national party politics, to vote for
morally conservative candidates, and to run for public office. And he asked them
to carry their moral agenda into every walk of life: to become high school biology
teachers who would teach evolution from a creationist point of view; doctors,
nurses, and hospital administrators who would oppose abortions; lawyers who
would litigate on behalf of prayer in public schools; journalists and broadcasters
who would make sure the Christian point of view was fairly represented in the
news media." (10-11)
Hardt and Negri (2000: 24) refer to these phenomena as Foucauit's (1978: 135-145)
"biopower," or a power that is "expressed as a control that extends throughout the depths
of the consciousness and bodies of the population": "right" comes from outside the
observable world, and is enforced through ''justified" intervention and internal control.
Biopower and moral governance are powerful themes. Their mere existence, as well as
the prominent forms they now take, hold deep-seeded implications for the post-9/11
world. As a result, biopower and moral governance will be prominently addressed in
subsequent chapters.
2
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Problematizing Religious Explanations
Scholars have long pushed for an approach to examining religion in the United
States and the world that emphasizes history over "generalities," and the reality ofcausal
effects over explanations decidedly supernatural in nature (Arendt, 1966: xxx). Russell
T. McCutcheon (2001: 140), in Critics Not Caretakers: Redescribing the Public Study of
Religion, recommends using historical sensibility for one's research by incorporating
self-critique and rooting the study in history. He notes that the United States and scholars
within the United States have grown fond of ignoring historical roots in favor of its
"God-given truths." McCutcheon (personal communication, 4/9/02) emphasizes religion
and the importance of using historical lenses:
Taking the participant reports seriously as data means entertaining that these
reports are often made as if there is no history--as if a pure, pristine experience,
_ text, meaning, action, institution, etc., somehow transcends the sort _ofcontextual
specificity that comprises the necessary background of public scholarship. These
are the claims that we study.
Religion, McCutcheon goes on to state, is a "subspecies" of larger socio-historical
ideological systems:
All we have are historical subjects working within larger institutional systems
not oftheir making (e.g., language), concocting such things as narratives and
myths of Wholeness as they go. So I do not see there to be any "big picture" to
which our work is aiming. Instead, historicization is the effort to re-place
discourses on "Wholeness" within their specific locales.
As a result, a study involving religion must place religion firmly in the "social world."
Mccutcheon does not disembed religion from other social systems. Mccutcheon
emphasizes history as the construct most suitable for forming an analytic narrative that
encompasses and maintains the actions ofall social group members:
Now, by "historicization" I (following Frederic Jameson, a literary critic) mean
more than just placing some event in the chronological past; instead, I mean
recovering the contextual specificity ofsome human behavior (it's [sic] economic
setting, gendered setting, racial setting, etc.).
This includes the representation of the systems religious-making activities are a part of,
and the significance of the discourse being examined. Religious world systems are both
social and political. As a result, religion, and explanations for events closely tied to
religion, must be treated as one of a "host" of mechanisms contributing to social
formation (McCutcheon, 2001: 16).
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Figure 1: Pigliucci ts Article

McCutcheon is not alone in this regard. On Monday, April 22, 2002, University
of Tennessee Massimo Pigliucci, commenting on this Romanticism, wrote in "Lines
between wrong, 'evil' are faded by opinion," an editorial in "The Daily Beacon," that the
concept of"evil" does not "make any sense" (Figure 1). He refers to the term "evil" as a
"magic bullet" which tends to be used to boil down the actions of individuals and groups
into a convenient descriptive term, especially those who incorporate religion into some
facet of their actions. The term "evil" ends up becoming an easy term to encase any
actions deemed anti-"us," yet it fails to identify the often "multi-faceted" list of reasons
behind the actions in the first place.
Hannah Arendt, similarly, in The Origins of Totalitarianism, emphasizes that just
because we cannot "comprehend" the historical roots leading up to traumatic events does
not mean we should resort to nostalgia, or conceiving origins of events in the light of a
"radical evil" that is, like the devil, of"celestial origin" (Arendt, 1966: 459). Arendt
(1966: xxx) states, "The conviction that everything that happens on earth must be
comprehensible to man can lead to interpreting history by commonplaces." Chomsky
4

Figure 2: The Two Towen

(2001: 39-40), in his "9-11" (Figure 2) offers a similar observation: it is much easier to
"personalize the enemy, identified as the symbol of ultimate evil, than to seek to
understand what lies behind major atrocities." These are dangerous avenues one embarks
on by ignoring the role of history in explanations for events, especially those with their
origin in the realm of religion.
Winnifred Fallers Sullivan also realizes that, in order to understand the source of
that act, you have to move beyond simply asking ''why?" and searching for that answer in
a supernatural context. One should, instead, realize that humans are a product of our own
world-making. Sullivan builds off the theories of scholar of religion/historian Jonathan
Z. Smith, who "urges the necessity for a combination of methods which makes possible
both the development of patterns and a faithfulness to history"-i.e. ''to historicize
morphology" (cited in Patton and Ray, 2000: 118):
As I understand Smith, ours is a reflective and self-consciously constructive
scholarly enterprise, a creation rather than a discovery. His call for the use of
deliberate craft in the construction of models of religion is, in part, I think a
response to excessive naturalizing in religious studies-the illusion that religious
data have natural shapes that we need only notice and common features that offer
themselves for comparison and categorization. On the contrary, understanding
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the religiousness of human beings is, Smith suggests, an unnatural enterprise, one
that demands sophisticated technique and a complex notion of history, one that
aims not at discovering the natural religion of mankind but that aims at thinking
carefully about constructing the scholarly category of religion so that we can
better understand human culture. Comparisons are valid only insofar as they
further that end.
Noam Chomsky's views on 9/11 lie in this school of thought. Chomsky (2001: 39-40),
writing about the actions in the Middle East_ and the 9/11 situation, states that, "there are,
naturally, very strong temptations to ignore one's own role-which in this case ...is
familiar to everyone who had any knowledge of the region and its recent history."
Therefore, framing 9/11 and Falwell's reaction to 9-11 in the light of history
allows an explanation rooted not in knowledge claims (i.e. Falwell's "explanation''), but
rather in an examination of the role of every individual, group, and nation involved or
related to the event in the first place. In other words, American scholars (as Chomsky
suggests) must turn an eye inwards, to their own culture, and examine the US' s own part
in the drama creating 9-11. This does not preclude eyeing individuals or groups
participating in actions eerily similar to the men responsible for the 9-11 attacks. In
doing so, one can see how Jerry Falwell's comments, in which "little doubt" is left ''that
� such a catastrophe should serve as an indication of how God has judged the current state
of American culture," mimic the religious fervor of the 9-11 hijackers (Elisha, 20023 ).
Probe American Fundamentalism

It is difficult, as Armstrong and Devita (1998: xi), in "Distant Mirrors: America as
a Foreign Culture" note, for scholars to appreciate the wonderful diversity and inherent
oddities of one's own culture. This should not, however, prevent scholars from
conducting investigations that problematize aspects surrounding religious groups and
religion in the United States and seek to understand their position in the larger social
scheme. Scholars should not turn a blind eye towards religious activism at home because
it is not "other" enough, or because a level of discomfort is experienced in analyzing
situations too close-to-home. Chomsky's (2001) insights implicitly relay the idea that
America is just as much involved in the event of 9/11 as anyone else. Chomsky raises a
fascinating point: the powerful assumptions citizens of the United States operate under,
and our recent history as the ''world's police" have forced a considerable set of
ideological blinders into place. With these blinders in place, we can ignore, or at least
shove under the table, the centuries of religious and political-religious actions of
"extreme brutality," intolerance, inhumanity, violence, and catastrophe towards our
fellow Americans (here and abroad) that has characterized United States' and Western
Europe's policies of Manifest Destiny, slavery, colonialism, and, most recently,
globalization (Chomsky, 2001: 12).
I find Chomsky's insights and McCutcheon's challenge to be a "critic"
fascinating and vital. As intellectuals who operate in the public arena, scholars who
·
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undertake religious critiques simply must see the ramifications of their actions. By
grounding discussions of religion in supernatural factors, or in using teleological
explanations invoking some form of "ultimate evil," one simplifies one's argument and
allows the inherent complexities surrounding the reality of the situation to slip through
the proverbial fingertips. This is, as Armstrong and Devita ( 1 998) point out, a
contribution to scholarly resistance turning critical attention to the actions of American
culture, including its religious activism The dangers of ignoring, or patronizing elements
of history in religious studies, are, as Arendt ( 1 966), Chomsky (2001 ), and Pigliucci
(2002) have suggested, a factor in the maintenance of ideological blinders and using
problematic ideological constructs such as "evil" to explain historically bounded events.
McCutcheon's words in Part 3 of his Critics Not Caretakers are significant. I
have lived with the repercussions of 9/ 1 1 for over a year, knowing that the religious
source of its act continues to this day not only abroad-but also here. Humans are both
·producers of and a product of world-making (a concept that will be continually utilized in
this work) and are, as such, responsible for the world we both create and live in. To think
that the United States could be participating in the same-yet decidedly unique
political-religious fervor is mind-boggling. Nevertheless, this fundamentalism, as
Falwell so elegantly displayed on "The 700 Club," exists.
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CHAPTER 1 :
THEORETICAL CONNECTIONS
TO THE WORLDS OF JESUS

Over two thousand years ago, Plato said, "All mankind, Greeks and non-Greeks
believe
in the existence of gods" (Morris, 1 987: 1). Two thousand years later,
alike,
writing in 1878, Marx and Engels (1957: 131) defended the idea that religion was the
result of"the fantastic reflection in men's minds of those external forces which control
their daily life," later personified and eventually transmuted (as a "reflection of the
abstract man") into monotheism. Engels, in particular, thought religions possessed a
historically "spontaneous" quality in their emergence (Marx and Engels, 1957: 131).
Religion "means" a specific "something" to the average parishioner, the agnostic, the
scholar-with so many different groups of individuals, either believers or nonbelievers,
present in the world; it is no wonder how many degrees of varying interpretations exist.
1he list of previous and current anthropologists and sociologists who have undertaken
studies of religion read like a "Who's Who" of anthropological and sociological legends:
Hegel, Marx, Tyler, Spencer, Durkheim, Weber, Freud, Jung, Malinowski, Radcliffe
Brown, Eliade, Levi-Strauss, Evans-Pritchard, Douglas, Turner, Geertz, Godelier, and so
on (Morris, 1987: 2).
The new globalized era of Christianity is one offering Christian fundamentalists
new forms of communication (such as the internet) and opening new channels of
dialogue through which these believers can connect with others across the world.
According to Hardt and Negri's account of this new age--the imperialism of
globalization--"Empire" (2000: 147)--these fundamentalists ''present themselves as
movements against social modernization, re-creating what is imagined to be a past social
formation based on sacred texts" and is centered "on the (re)creation of the stable and
hierarchical nuclear family," one "imagined to have existed in a previous era." Despite
this reliance on "historical illusions," their incorporation of cutting edge media
methodology has made them a major player in a "part of a political project against the
contemporary social order" (Hardt and Negri, 2000: 148). As such, for the purposes of
this chapter, it is my intention to focus on the processes through which Christians create
and recreate their worlds of belief in a post-modem globalized era, and show how these
processes are firmly rooted in notions of the past: e.g. history and mythology.
The Roles ofHistory and Myth in the Worldmaking of Christianity
Ways of Christian Worldmaking

As Nelson Goodman suggested in "Ways of \Vorldmaking," much of individual
and group worldmaking "consists of taking apart and putting together:. . . dividing wholes
into parts and partitioning kinds into sub-species" (Goodman, 1978: 7). Christianity as a
"religious cosmology" is a world fragmented into many worlds, with its believers
claiming allegiance to one of its many denominational traditions (Giddens, 1990: 103).
One does not "make a new world every time we take things apart or put them together in
8

another way; but worlds may differ in that not everything belonging to one belongs to the
other" (Goodman, 1978: 8). For example, if one walked around the area immediately
adjacent to Melrose and Hess Halls at the University of Tennessee, in Kno xville, TN, one
would encounter student ho�s sponsored by the Presbyterians, the Baptists, and the
Lutheran churches. Each of these denominations are united under the banner of
Christianity, yet they all carry different interpretations and worldviews.
The Reformation spun out of Martin Luther's 1 5 1 7 posting of the ''Ninety-Five
Theses," a list his grievances against the Catholic Church, resulting in the modem-day
Christian nation: numbering over 1,000,000 members and divided into varying
denominations and spiritual communities (Rhoads, 1996: 1 ). Catholicism remains the
largest denomination. Other groups include Lutherans, Baptists, Methodists,
Presbyterians, and Episcopalians. D. Rhoads, a scho 1ar who is fascinated by the internal
variations within the Christian world, asserts the beneficial character of this diversity.
Rhoads ( 1 996: 1) suggests this variation "is a sign of the rich diversity that was there
from the start." He continues:
In the earliest beginnings of the church, there never was a pristine unity that was
somehow subsequently broken. A multiplicity of Christian visions, beliefs,
practices, and community formations is at the heart of the Christian faith in its
origin. The early Christian movement reached out for the very purpose of
creating and encompassing incredible diversity within the larger reach of God's
reconciliating unity.
The many theological worldviews forged in the period of the Reformation were able to
assist in the outward spreading of the Christian faith by adapting its message to "multiple
worlds and parts of the world: the creation and encompassing of great diversity within the
larger reach of 'God's reconciliatory unity"' (Rhoald, 1989: 1). Thus, in understanding
these denominational segments, it is important-even vital-to correlate religious
expression and ideology with local knowledges and actions.
Through claiming membership to a particular community, members identify
themselves with a particular past (Hobsbawn, 1997: 1 0). As a result, Christian groups
tend to assume the New Testament says only what "they themselves believe and practice"
(Rhoads, 1996: 9). Barth (1995: 65) adds to this with the idea that "culture is used
selectively." Furthermore, as Borg ( 1 999: 1 4) explains, every group or sub-culture
associates itself with a particular history, or interpretation of the Gospels and New
Testament:
What we see is to a large extent the product of how we see. Thus our
understanding of the sources, as well as the lenses through which we see both
them and the world of Jesus, will decisively affect what we see in the figure
behind the gospels.
The historical tradition a particular Christian group represents and creates for itself with
becomes essential to identity-identity according to ethnicity and religion (Hobsbawn,
1997: 7). Groups and members of groups "see" Jesus through the individual micro-lenses
9

they were handed by previous generations and the "macro-lens" of the worldviews they
share (Borg, 1999: 9). These worldviews determine what we believe is "true," "false," or
some mixture of the two-i.e., what is possible in discussing Jesus (Borg, 1999: 9).
Before I can even address who Jesus is today, allow me to turn to the raw materials used
to create conceptions of Christianity, Jesus, the past, the present: the Christian religious
cosmology itself.
Raw materials of the past
Two important modes of social consciousness explored in this work are the
notions of "history" and ''myth." As such, before we can effectively continue this
discussion, each of these raw materials must be addressed. Both themes are renditions of
the facts contained in the past, yet both have very different characteristics.
· History. History is the "raw material" for all ideologies: the past is the essential
element in the formation of these ideologies (Hobsbawn, 1997: 5). History legitimizes.
It forms a·foundation from which all else is built. The anthropologist Claude Levi
Strauss emphasizes the importance of history in the study of present-day cultures. Levi
Strauss (1963: 12) writes:
When. . . one completely limits study to the present period in the life of a society,
one becomes first of all the victim of an illusion. For everything is history: What
was said yesterday is history, what was said a minute ago is history. But, above
ali one is led to misjudge the present, because only the study of historical
developments permits the weighing and evaluation of the interrelationships
among the components of the present-day society. And a little history-since
such, unfortunately, is the lot of the anthropologists-is better than no history at
all.
For religious systems, history is all-pervasive, including sacred texts and oral narrative.
These texts and histories-found in the Bible-contain a number of introductory and
instructional stories for the spiritual benefit of its readers. For the believer, these
narratives are "real." From the perspective of the outsider, these stories are something
else entirely. Edmund Leach (1996: 336) suggests all narratives found in the Bible are
"myths" that are truth:
. . .for the devout Christian, whether [the historical texts] correspond to historical
fact or not. All human societies have myths in this sense, and normally the myths
to which the greatest importance is attached are those which are the least
probable. The non-rationality of myth is its very essence, for religion requires a
demonstration of faith by the suspension of critical doubt.
Myths. Myths are a "narrative" working as a "model for human activity, society,
wisdom, and knowledge" (Bolle, 1987: 271; Ricoeur, 1987: 273). Myth lives in the
present, yet they are formed by events in the past. Myth ensures the knowledge people
resort to in order to act upon the world (heritage, relations, institutions) will not be
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forgotten, even thousands of years after the fact (Hill, 1988: 6). Levi Strauss (1963)
suggests that myths overflow with meanings. Myth conveys messages--the "Word of
God" made manifest-a myth is a "coded message . . . snarled up with noisy interference
(Leach, 1996: 337). A basic underlying "core" exists, one found in every individual
interpretation of the myth and one that reinforces the myth's "essential meaning" (Leach,
1996: 337). Giddens (1984: 265) states that myths unite "the group and provide an
interpretive framework for coping with the exigencies of, and threats from, the natural
world." McCutcheon (2001: 31-32) views myths as "ideological mechanisms" and
mythmaking as "idealmaking" that is localized, but treated as if it were (or should be)
universal. Myths present a viewpoint that is treated as if it were the "absolute" will of the
people (McCutcheon, 2001: 32-33). The perspective I am taldng for this thesis follows
Giddens and McCutcheon: like history, myths are explanatory devices used as a
statement of the ideal, and grounds for action, but also serve as a means for control and
the limitation of group action.
Because humans possess an urge to retain a connection with a specific "past" and
historical tradition, history and myth become v�al components to worldmaking
(Hobsbawn, 1997: 171). The past-recorded for posterity in an oral or written fashion-
is vital to the formation, maintenance, and reinvention of a particular cuhural group. All
peoples have a strong connection with the history they help create. As a result, this
connection is culturally significant (Sahlins, 1985: vii):
History is culturally ordered, differently so in different societies, according to a
meaningful scheme of things. The converse is also true: cultural schemes are
historically ordered, since to a greater or lesser extent the meanings are revalued
as they are practically enacted. The synthesis of these contraries unfolds in the
creative action of the historical subjects, the people concerned.
Individuals may choose to accept, reject, and be selective or critical about the pasts they
have been formed from and helped produce-that is their prerogative-but an individual
or group's historical roots will always lurk in the background (Hobsbawn, 1997: 10).
The past is as integral a part of an individual's identity as one's present-day
actions. Cultural worlds are made from worlds on hand (Goodman, 1978: 2; Hobsbawn,
1997: 10). The construction of a new world is a process of taking apart pieces from
various old ones and re-forging-re-casting or even "reproducing"-them back together
(Sahlins, 1985: vii). Hobsbawn (1997: 171) adds to this statement: he suggests that an
integral element in the creation of history is its re-framing for the present. When social
changes accelerate to the point where the present is transformed beyond a certain
description, that particular present ceases to be the "now'' and becomes the past. The
"then-past . . . must cease to be the pattern of the present;" as a result, the now-past (nee'
the present) must become a model for the now-present (nee' once future) (Hobsbawn,
1997: 13).
Histories themselves are pieces of a whole-they can be acted upon and
decisively changed by the actions of its members and the significance applied to these
acts (Sahlins, 1985: vii). The puzzle formed from pieces of the past (the "period before
the events directly recorded in an individual's memory''), present (the here and now) and
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future (a never-ending cycle of endless possibilities) becomes a cultural world. Sahlins
( 1985: vii) speaks of a "structural transformation"-the alteration of some meanings, he
says, changes the positional relations among the "cultural categories" of others: a
"system-change." A necessary part to this ''re-framing" is communication and
communication skills. The ability to weave past phenomena and events into an "all
encompassing interpreted context" is important-but not so much as the actual process of
doing so (Barth, 1 978: 83). It is the process of influencing others that bears a need for
study (Barth, 1978: 22). Sahlins ( 198 1 : 8) writes:
The great challenge to an historical anthropology is not merely to know how
events are ordered by culture, but how, in that process, the culture is reordered.
In other words, for the context of this research, what are the mechanisms and individual
actions· involved in the politics ofhistory making of the Christian world? As
anthropologist Sahlins �d historian Hobsbawn hav� suggested, the answer is human
beings. In sum, it is important to keep in mind that Messiahs, religions, and gods are
created and reproduced by humans. Not the other way around. We shall see, in what
follows, that the worldviews Christianity, and Christian fundamentalists like the CCA,
espouse are a product of Biblical tradition and a pseudo-desire to re-create the present
within the auspices of an idealized past neatly represented in the Biblical mythical and
historical settings.
The Bible as union of history and myth

The Old Testament. The Bible serves as a link to the Judeo-Christian past and
cosmology, tying the present with the founders of the religion (Shoemaker, 1990: 61 ).
These founders-Abraham, Jacob, Jesus-"have had their words and teachings
canonized or made official, and these writings have provided their religious cultures with
scriptures" (Shoemaker, 190: 61). These texts teach and instruct about the processes of
Christian worldmaking. Harding (2000: 272) describes the Biblical stories as both "story
and event . . . Bible-based language and reality ... Or, more accurately, like biblical realists
before the coming of modernity, modem Bible believers effectively and perpetually close
the gap and so generate a world in which their faith is obviously true." They are guides
to living for contemporary members of a religion and any future generation to arrive
down the road. As Leach (1 996: 344) states:
Whenever a corpus of mythology is recited in its religious setting such structural
patterns are "felt" to be present, and convey meaning much as poetry conveys
meaning. Even though the ordinary listener is not fully conscious of what has
been communicated, the "message" is there in a quite objective sense.
The Old Testament/Torah is a sacred text significant to both modem-day Jews and
Christians. For Jews, the books of the Torah (the Christian Old Testament is equivalent
to the Torah) contain the travels and tragedies of the ancient Hebrew people in the
Middle East, including their origin myths, history, genealogy, exile, return from exile,
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and messianic prophesies for the future. For Christians, the books of the Old Testament
are significant not only for the above reasons, but also because the messianic prophesies
found in such books as Psalms, Isaiah, and Jeremiah contain the first descriptions of the
Messiah and allude to when Christ is to arrive.
Equally as important, the books of the Old Testamentfforah establish what is, and
is not, to be done and places restrictions on behavior and dietary choices. The books of
the Pentateuch-the first five books of the Old Testament (Genesis, Exodus, Leviticus,
Numbers, Deuteronomy)--are attributed to Moses. The Book of Genesis describes the
creation of the world and of humans, the origin of all the world's languages, and the
'1errible" behavior of the pre-flood inhabitants. These stories, including genealogical
records tracking the descendants of Adam and the post-Flood ("second" creation of man)
Noah, occur in the Book's first twelve chapters (Leach, 1 996: 336).
The heritage and history (the "essence") of the twelve tribes of the ancient
· Israelites is established in Genesis' latter half. God gives Abraham, descendent of
Noah's son Shem, a covenant, promising to make Abraham's descendants into a great
nation so long as he followed God (Genesis Chapter 12). The lives _.of Abraham's son
Isaac (Chapter 2 1 ), Isaac's son Jacob (Chapters twenty-five through fifty account the
birth of Jacob [called "Israel"], and the actions of his twelve sons) make up most of the
latter half of the Book. These twelve sons are the foundation for the subsequent twelve
tribes oflsrael. Accordingly, each tribe is named for the son of Jacob its descent is traced
from: Reuben, Simeon, Lev� Judah, Issachar, Zebulun, Gad, Asher, Joseph, Benjamin,
D� and Naphtali (consult Genesis Chapter 46 for a more complete list of Jacob's sons
and their descendants).
The source for the Old Testament. What contributed to the formation of the
narratives of the Old Testament? The elements of the Old Testament were passed along
as oral history before being recorded. Thompson ( 1 981 : 22-24) discuses the gap between
the stories found in the beginning of Genesis and the original Judaic midrashim (or
"myths) they were based on. Christians who follow the creation story of Genesis are
familiar with the origin of Adam (the first man) and Eve (the first woman). However, in
the Judaic midrashim, Eve was not Adam's first wife. In fact, she was not even his
second wife. As the midrashim go, Adam's first wife was named Liliath. Adam, after
seeing the mating by the various animal members in the Garden of Eden, wanted a
partner for himself. After Liliath was created, Adam tried to mount her from behind, in
the manner ofhis animal companions. Liliath was so disgusted that she uttered the secret
name of God and rose to heaven. A subsequent attempt to form a mate resulted in
Adam's second wife. He rejected her after he witnessed her creation, in all its blood and
guts glory. God then tried a third time and created Eve.
By the end of the midrashim, Man and Woman reject their mates, swear on God's
name, and generally behave in a disorderly and disruptive fashion. Adam's sexual
desires implied connotations of bestiality; after all, his imitation of animal copulation
propels Liliath to flee his advances (Thompson, 198 1 : 23). The notion of a wife being
subservient to her husband is turned on its head. True, the fall of man is tied to Eve's
temptation and eating of the fruit from the tree of the knowledge of good and evil, but
before Eve, Liliath rejects her husband. She, a wife united with Adam by God, flees
Adam by taking the Lord's name. This scenario is replayed in the second act of the
13

account, though this time the roles are reversed. Adam rejects his second wife (the one
he watched God form from chunks of flesh, hair, bone, and blood) because her body
(physical beauty, sexuality) disgusted him, similar to Liliath's repugnance to Adam.
Why is there such a stark difference between the Judaic midrashim and the
narratives presented in Genesis? Portraying God as a philosopher in the midraishim, one
who takes three tries to make an acceptable woman for Adam, implies a universe that
appears to be imprecise and imperfect. To think of God as imperfect seems far-fetched,
especially given that I was taught as a young child to always view God's nature as
flawless. This is obviously not the case in the midrashim. As Thompson (1981: 23)
notes, God is more of a tailor than his omnipotent and omnipresent version in Genesis.
The universe of the God of the midrashim is a gamble: will its inhabitants love him?
Will they respect him? Will they want anything to do with him? The risks are great.
The potential for disaster and failure are immense.
· The gap between the events is an example of the use of structure and agency in
the redefining of the past, i.e. how elements of the past were used to recreate a sense of
the ideal for the present and the future. Worlds are not only composed of what is said
"literally . . . and metaphorically," but also "what is exemplified and expressed"
(Goodman, 1978: 18). Truth-as it is viewed in the present worldview-pertains to a
sense of righteousness. Truths "differ for different worlds"-"beliefs are framed in
concepts informed by precepts" (Goodman, 1978: 17). Even though the portrayal of
events in the Old Testament does not match up entirely with their sources, the stories of
the O Id Testament are treated at face as actual History, or "what really happened." I will
now proceed to a discussion of the ramifications of this choice and address how
interpretations of modes of truth reworked from past stories or events become a tool
capable of domination, imposition, and control.
Mythico-history as worldmaking tool. History is a process of "making," but it is
also one of "remaking" or "displacing"-Hobsbawn (1997) suggests a ''transitional'
nature is present to history. By this, he means a constant process of embedding and re
embedding as the writer/holder of access to historical truth continues to be recreated
according to a specific need or philosophy. History is, according to Hobsbawn (1997: 5),
the raw material for any nationalist, ethnic, or fundamentalist ideology. The past
legitimizes-it gives credence to the views and the leadership of the present (Hobsbawn,
1997: 5). History is also a selective process-judgment is involved (Hill, 1 988). All
societies believe in the "convenience of recording"-it is important to literate and
nonlliterate societies to devise methods to record the past for future generations
(Hobsbawn, 1997: 13). For historians (insiders and outsiders), the interpretation and re
telling of the past is an active, ongoing intellectual practice, requiring creativity on part of
the experts (Barth, 1987: 29). History and myth begin to intermingle when minute,
incremental modifications and shifts begin to be introduced into the historical canon
(Barth, 1987: 29). The resulting force, a combination of myth and history, is an
integrated expression of two social consciousnesses (Hill, 1988: 10).
What is the process that blends myth and history together? Thompson (1981: 8-9)
writes:
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The edge ofhistory is myth. If we study myth in a scientific way, we miss the
experience of moving into a mythopoetic mode of consciousness. A line of
events has a beginning and an end, but the matrix out of which events arise does
not appear to be an event at all ... The nursery rhyme is a memory of the soul, a
piece of an old cosmology from a lost culture lingering on in the rational world of
science as a trivial piece of children's verse.
Something as innocent as Humpty Dumpty can suggest similar themes as the frrst stories
in Genesis: the fall of innocence, the shattering of a pristine pre-wall world, the bringing
down of curtains, the destruction of the void, the end of the beginning. (Thompson, 1988:
9-10). Liisa Malkki (1995: 55) points out that mythico-history should not be mistaken as
simple imagination or fairy tales. These histories are "collective" narratives of the past
it is, as Malkki (1995: 55-56) states:
... not meant to imply that it was mythical in the sense of being false or made up.
Not doubt-as is the case with all myth, and all history-some narrative claims
could be shown to be factually correct, and ot�ers not ... the fact that [the mythico
history] was concerned with order in a fundamental, cosmological sense .. .is the
key. [Mythico-histories are] concerned with the ordering and reordering of social
and political -categories, with the defining of self in distinction to other, with good
and evil. It was most centrally concerned with the reconstruction of a moral order
of the world. It seized historical events, processes, and relationships, and
reinterpreted them within a deeply moral scheme of good and evil.
Based on the above, mythico-history becomes "a process of worldmaking" that constructs
"categorical schemata and thematic configurations . . . relevant and meaningful in
confronting" the past and the present (Malkki, 1995: 55). Mythico-histories are "ordering
stories" used to "classify" and make sense of the world.
Liisa Malkki (1995) uses Purity and Exile to examine paradigms of nationalism.
The union of myth and history results in "mythico-history." Mythico-histories used for
nationalist movements range from the notion of Manifest Destiny sweeping the North
American continent in the late 1 800s, to those of "White Man's Burden," or even the
Nazis. They have the capability to become far reaching and powerful. Malkki (1995)
notes that nationalism and mythico-history are capable of imposing language, history,
geography, even cultural roles and identity on the powerless. Malkki (1995) explores the
actions of nationalist and mythico-historical impulses among Hutu refugees in Tanzania.
Inter-ethnic conflict between the Hutus and the Tutsis produced one of the more
horrendous massacres of recent memory, namely that of 1995, when hundreds of
thousands of victims were murdered, their bodies placed in mass graves across the
region. Some estimates have placed the selective genocide in the range of 500,000 (or
more). In this situation, "ethnicities" functioned in the same manner as "knowledge" and
"history''-they became a situational entity able to be manipulated at whim by the social
class in the majority (Mallcki, 1 995).
The stories in the Bible function like "the refugee's historical narratives," which
"comprised a set of moral and cosmological ordering stories: stories that classify the
15

world according to certain principles, thereby simultaneously creating it" (Malkki, 1 995:
54-55). The mythico-history becomes, as Malkki ( 1 995: 55-56) suggests, another form
of Nelson Goodman's ''worldmaking":
"Worldmaking," as Nelson Goodman says (1978: 7) [cited in Malkki, 1 995], is a
process "on the one hand, of dividing wholes into parts and partitioning kinds into
sub-species, analyzing complexes into component features, drawing distinctions;
on the other hand, of composing wholes and kinds out of parts and members and
subclasses, combining features into complexes and making connections."
When the concepts of "belief' and "ideology" are combined with a goal of "salvation"
(the attainment of which is chronicled within these beliefs and ideology), the result is an
overarching system answering "major questions about where we came from, why we are
here on the earth, and where we are going after death" (Shoemaker, 1 990: 60). For
Christian groups, the story of who they are, and how they came to be-in other words,
their entire Christian "is"-ness stems from the past and the stories of the past, as seen in
the Old and New Testaments of the Bible. As Barth (1987: xi) suggests, ifwe think of
culture as knowledge, we can begin to understand the position of Christian groups in
history and their larger context. Just as the histories Malkki ( 1995) chronicled worked as
a link to the past (a teaching tool; an instructional guide for living and acting), so do the
sacred writings and oral teachings of a religious ideology. The past, and knowledge of
the past, does not matter so much as what is transmitted, and recreated by, the next
generation, or other members of the group (Barth, 1 987: xi). For Christianity, this link is
expressed in the relationship between the Old and New Testaments of the Bible. Despite
the proposed 6000-year gap between 2002 arid the origin of the world in "Genesis," and
the 2000-year gap between 2002 and when Jesus first walked the earth, these texts remain
the foundation from which the Christian religion sprung. The created history is not a
text, but a ''transformation" behaving in certain ways and possessing an "interplay" of
new and old meanings, metaphors,. and influences (Barth, 1 987: 79-80, 82).
The Use of Mythico-history in the Worldmaking/R.eproduction of Jesus
Mythico-history and the New Testament

The gospels and mythico-histozy. Modem-day Christians have been removed
from the life of Jesus for 2000 years-this fact has resulted in a vast number of
interpretations of Jesus, interpretations of beliefs in what did or did not occur in the
Levant of approximately 33 AD, and groups claiming access to the one and only "truth."
Why the variation in the gospels? Barth (1987: 22) believes variation is the result of
historical developments. The point Barth (1 987: 22) makes is the following: nothing just
"is"-it is all one element to a larger process of transformation and transfiguration. We
know conceptions of the past shape the path all institutions currently take, even academic
disciplines such as history, science, and the history of science (Canguilhem, 1988: 2). If
history includes, as Hill (1 988: 3) suggests, "the totality of processes whereby individuals
experience, interpret and create changes within social orders and both individuals and
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groups change over time as they participate in changing objective conditions" and if the
historian himself can never claim to "represent things as they really were (wie es
eigentlich gewesen),"; we should place anyone's conceptions, stories, interpretations, or
understandings of"the past" in perspective. It is not a matter of "trust," or trusting the
"authenticity" of an account-we know from Goodman that a narrative's "truth" pertains
to fitting a particular worldview, or even the "truth" their ''past" /"pasts" represent
(Canguilhem, 1988: 2).
The gospels are viewed by Christians as historical narratives, reporting what Jesus
said . . .
. . . and did, based on eyewitness testimony . . . By collecting together what they say
about Jesus and combining them into a whole. Importantly, it did not require faith
to see the gospels in this way; there was as yet no reason to think otherwise.
The gospels were initially oral, and only became written down decades after Jesus passed
from the scene. The traditions themselves were not written down until the last third of
the first century, between AD 70 and AD 100 (Borg, 1999: 4-5). The Ecumenical
Translation ofthe Bible suggests the date the four gospels achieved canonic status was
around 170 AD. The Gospels of Matthew, Mark, Luke, and John, and other less well
known accounts, the Gospels of Thomas and Peter, or the hypothetical Q (a collection of
teachings), for instance, each present different perspectives on Jesus. "Gospel" itself
means "good news" and was a term used to describe a news report; by 1 Corinthians
15:1-5 it became connected with a Christian message (Connick, 1974: 76). Other gospels
.
exist, as gospe1s.net attests 1
Since th� late second century when Irenaeus of Lyons argued that there could be
only four inspired gospels (Against Heresies 3.1 1.St all other accounts of the life
of Jesus have been regarded as suspect by the greater Christian community. Prior
to this time, however, various Christians used an assortment of different texts and
traditions to get information about Jesus. Followers of Jesus in Rhossus, for
instance, incorporated the Gospel of Peter into their worship (Eusebius,
Ecclesiastical History 6. 12.1-6). Well into the second century, some Christians
rejected written accounts altogether, regarding them as undesirable modifications
of the original oral tradition that they believed began with Jesus' disciples
(Eusebius, Ecclesiastical History 3.39.3-4).
When examining each of the canonical gospels (Matthew, Mark, Luke, John), one picks
up on the aspects of the story each of the writers chooses to focus on. I will expand on
this below.
Mark. Mark is the first gospel written (Schnackenburg, 1995 : 295). Mark
focuses one-third of his Gospel on the last week of Jesus' life and is ''the first extant
written Gospel'' (Connick, 1974: 71). The date it was written is "something of an
enigma," but because Matthew and Luke reproduce ninety percent and fifty percent of
1
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Mark respectively, it must have been written before them (Connick, 1974: 71, 73). Jesus
(Mark 13: 1-2) predicts the fall of the Jewish Temple in Mark, but not in prophecy
fulfillment-minded Matthew. If the politico-historical tweaking (a "prophecy after the
event") Sahlins (1985) and Hobsbawn (1997) discuss is present in the recording of the
gospels, then Mark was probably written between AD 65 and AD 70, but most certainly
after the Temple's fall following Rome's siege from AD 67 to AD 70 (Connick, 1974:
73). Other scholars, like Borg (1999), differ, believing Mark was the earliest of the
canonical gospels to have been written-but that all four gospels were not written before
AD 70 and the historical tweaking of Jesus' prediction lent credibility to their case. If
this is the case, then the original disciples would have most certainly been long dead
(Jesus died circa AD 33), and the gospels would have to have been written by their
followers. The future gospel writers after Mark would have been familiar with Mark's
gospel and would have buih off �he gospel to tell the story of Jesus in a new manner
(Schnackenburg, 1995: 296).
Matthew. The Gospel of Matthew interjects its message with Old Testament
prophecy, explaining Jesus' actions as fulfillment of the Jewish past. Written by
Matthew, Jesus' ex-tax collector apostle, the Gospel uses these prophecy and fulfillment
couplets to appeal to Jewish listeners and ''prove" his messianic status (Connick, 1974:
76). Matthew, was probably written between AD 75 and AD 100 (Connick, 1974: 76):
A date later than 70 AD is presupposed by Matthew's clear reference to the
conquest and burning of Jerusalem (22: 7), the addition of the word "desolate"
(23: 38), the alteration of Mark 13:14 (24:15), and the presence of the phrase "to
this day" (27:8).
In addition, Connick (1974: 76) states that, "Matthew's ecclesiastical concerns and his
advanced theology indicate 80 to 85 AD as the most likely date."
Luke. Luke, a doctor who traveled with Paul, though he was not present to
witness the life of Jesus, attempts in two volumes (Luke and Acts) to form the most
historically accurate account possible (Schnackenburg, 1995: 296-297). From Luke,
Chapter 1, Verses 1-4:
Many have undertaken to draw up an account of the things that have been
fulfilled among us, just as they were handed down to us by those who from the
first were eyewitnesses and servants of the word. Therefore, since I myself have
carefully investigated everything from the beginning, it seemed good also to me
to write an orderly account for you, most excellent Theophilus, so that you may
know the certainty of the things you have been taught.
Because Luke used fifty percent of Mark, did not use any of Matthew (and vice versa),
alluded to the destruction of Jerusalem as (a) a prediction of Jesus that (b) had occurred
some time ago, and had no knowledge of the letters of Paul, ''which were in circulation
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after 100 AD," Luke was also written between AD 80 and AD 85 (Connick, 1974: 7980). The second half of Luke's report is found in the Book of Acts.
John. The Gospel of John is supposedly written by John, one of Jesus' disciples,
who ''wanted to show that the things Jesus said and the miracles he did prove that he is
God"; as a result he tries to portray Jesus as both godly and human ("Introductions to the
Books of the Bible," NIV, 1985). Connick (1974: 83) believes John was written "about
100 AD" because the use of Mark and Luke in their written form and the hostile portrayal
of the Jews, who were at odds by this time with the Christian church.
The Creation of Jesus
Who is Jesus today? Christianity as a cosmology is built on the "living tradition"
of
the
"inherited
truth" of the gospels as taught by Christians of these representations of
·
Jesus (Johnson, 1999: xi; Borg, 1999: 4). Christianity is the product of traditions
�sociated with the gospels �d the� representation of Jesus, as well as those adapted to
Jesus in order to apply Jesus' story to new settings and issues (Borg, 1999: 5). The
interrelation and use of history and myth as raw materials for the gospels has resulted in a
multiplicity of attitudes and testimonies relating to Jesus and the stories and events
attributed to him. Nevertheless, conceptions ofjust who Jesus is differs among scholars
of religion (Borg, 1999: 3):
... over the last two hundred years among historical scholars, both within and
outside the church, this common image of Jesus has dissolved. Its central
elements are seen no longer as going back to the historical Jesus, but as the
product of the early Christian movement in the decades after his death. Jesus as a
historical figure was not very much like the most common image of him.
Just as there are many ways of viewing Jesus, there are many ways to speak about him
(Mcknight, 1 999: 1):
Jesus may be understood and spoken about as a historical figure, as a historical
figure transcending his historical origins, as the subject of art and literature, and
as a model and revelation of the nature of the divine.
Understanding the nature of Jesus and the significance behind the questions posed about
his· life history is imperative if this study is to be a comprehensive approach to the politics
of the Christian worldmaking process. It is notions of Jesus-individual and group
understandings ofjust who he was (or who he was thought to be)-that shape the path of
various religious institutions, politico-religious activist groups included. Cassirer (1955:
xvii) sheds some light on the existence of the different visions of Jesus:
Today it is openly asserted that no clear logical division can be made between
myth and history and that all historical understanding is and must be permeated
with mythical elements.
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Barth's (1987: 79) idea of an "incremental transformation" can also tie into this
discussion. As tradition-a "history''--distances itself from event (like the movement
from Mark, to Matthew and Luke, to John)-as more generations, each equipped with
their own tellers or translations of the "origin story" or "how it came to be" interpret the
previous narrative (and previous interpretation)-history and myth begin to intertwine.
As Sahlins ( 198 1: 71) alludes, dynamic relationships formed through the linking of
certain symbolic entities, such as history and myth, have the potential to affect the future
existence of a historical or traditional practice. A different "structural state" results from
"new positional relationships among categories of the system," ones which were
purposely "displaced" from the essence of the "concept" and towards "the material and
the political." As Durkheim noted, ''the universe does not exist for people except as it is
thought; Sahlins ( 1981 : 67) adds to this: "[the universe] need not exist in the way they
think." ·
The Refashioning of Jesus

The refashioning of faith. As Shoemaker ( 1990: 59) writes, ''the sacred is marked
off spatially and temporally from everyday experience"; it is removed from the plane of
physical and moved into an area defined as ''the supernatural," an arena requiring
guidance in order to be observed. It becomes the responsibility of priests, the previous
generation of believers, and others in positions of religious power, to instill conceptions
of Jesus in subsequent generations (Johnson, 1999: xi). On Jesus' ascension into heaven
(Mark Chapter 16), he instructed his disciples and all believers to go out into the world
and missionize.
On April 4th, 2002, a member of Baptist Student Missionaries stopped me as I
walked through campus in order to discuss where I planned on spending "eternity." As
the student missionary explained, only through believing in Jesus Christ could I hope to
reach "heaven." She suggested that church and baptisms were irrelevant compared to the
acceptance of Jesus Christ into your heart as your personal savior (flying in the face of
my understanding of Mark 16: 15, which states that those who are not baptized will be
"condemned"). I guess it is true what Sahlins (1 98 1: 67) noted, when he said, '1he
worldly circumstance of human action are under no inevitable obligation to conform to
the categories by which certain-people perceive them."
Faith in the Reality of Jesus. Leach ( 1 996: 337) called the bridging of this
discontinuity the "central problem" of religion-i.e. the establishment (or re
establishment) of a link between human and god. Giddens ( 1990: 1 03) writes:
Religious beliefs can be a source of extreme anxiety or despair-so much so that
they must be included as one of the main parameters of (experienced) risk and
danger in many pre-modem settings. But in other respects religious cosmologies
provide moral and practical interpretations of personal and social life, as well as
of the natural world, which represent an environment security of the believer.
The Christian deity commands us, "Trust in me, for I am the one true God."
While most religions are not so monotheistic, the idea of reliance upon
supernatural beings or forces is a common feature of many otherwise different
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religious beliefs. Religion is an organizing medium of trust in more than one
way. Not only deities and religious forces provide providentially dependable
support: so also do religious functionaries. Most important of all, religious beliefs
typically inject reliability into the experience of events and situations and form a
framework in terms of which these can be explained and responded to.
Religious faith-fundamentally blind and completely unobservable-creates a
psychologically reliable natural order and works directly in the re-''bracketing" of time
and space (Giddens, 1990: 104). By this, Giddens means that religious faith works in the
same way as "tradition"-it may be "routine," but it is routine that is "intrinsically
meaningful" (Giddens, 1990: 105):
Ritual often has a compulsive aspect to it, but it is also deeply comforting, for it
infuses a given set of practices with a sacramental quality. Tradition, in sum,
contributes in basic fashion to ontological security in so far as it sustains trust in
the continuity of past, present, and future, and connects such trust to routinized
social practices.
The gap between "human" and "deity" is a virtual space working along the same lines. It
does not physically exist. It requires a leap of trust to reach the divine and the sacred
plane we do not see. Faith, an abstract system of security similar to Gidden's notions of
routine and tradition, must live in the mind of the believer in order to be reproduced
(Giddens, 1990: 112). With no clear connection existing between our world and the
spiritual world, religions must bridge this gap. The bridge literally becomes faith, the
foundation of trust religious organiz.ations are fundamentally built upon (Giddens, 1990:
103). As Giddens, 1990: 18) explains, we trust that an airplane pilot will deliver us to our
new destination, even though (a) the space has been dislocated, (b) the passenger has no
role in the traveling, and (c) the passenger cannot see the movement from locale to locale;
in the same way the believer trusts the religious elder. In the end, as a result of these
processes, the believer trusts in the reality of faith, just as they also trust in the reality of
what they have been taught of Jesus� In the same manner, followers of the CCA and
other fundamentalist groups trust in the reality of their leader's message and mission and
their desire to recreate an ideal past in the present day, one which contains basic moral
systems and beliefs of the Christian cosmology, a reliance on their mythico-historical
interpretation of the Bible, and a more integrated government incorporating religion and
state.
The Religious Figure: Wielder of Myth and History

The religious or "Messiah Figure" (represented by the Christian Coalition's Pat
Roberson), is an issue that is relevant to the current research, but it demands more
detailed attention and consideration than I can currently muster. Examining the forces
comprising this figure is too broad a process to fit in the scope of this thesis. I plan on
returning to the subject in the future, especially given its applicability in today's Post9/11 climate. Developing a study on the mythico-historical role of religious Messiahs in
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the political arena for my Doctoral dissertation greatly interests me. Until that time, the
concluding paragraphs to this chapter will suffice as an introduction to the controversial
research on Messiahs.
What is a religious leader? A religious leader serves as a cohesive entity for
his/her followers-they are "the nodes, the transformers, in the religious �owledge
networks that articulate fundamentalist communities, are thus pivotal figures in moments
of dramatic transformation" (Harding, 2000: 1 2). A leader-a Messiah Figure-does not
have to be a figure of divine descent, like Jesus. The Canela prophetess, Maria,
documented by William and Jean Crocker in The Canela: Bonding through Kinship,
Ritual, and Sex, serves as an excellent example to illustrate this type of leader. Maria, in
communication with her unborn, yet apparently visionary, fetus "Dry Woman," predicted
that on May 1 5th, 1 963 the culture-hero Awkhee would come, bringing "an end to the
current world dominated by the civilizado [non-Canela]" and, afterwards, usher in "a new
world governed by the Canela," in which the Canela would live in cities (Crocker and
Crocker, 1994 : 42-43 ; 44). Maria's charisma enabled her to slowly ''take control of the
leadership of the tribe, gradually displacing the elders and chiefs, but always acting on
instructions from Dry Woman" (Crocker and Crocker, 1 994: 43).
A cult developed around her prophecies. Canela would give her their possessions
to pay for the feasting required to assure Awkhee would come, nightly dancing became
compulsory, and employees were required to kiss Maria's belly each morning (Crocker
and Crocker, 1 994: 44). After Maria's fetus was born as a stillborn male, Maria revised
her prophecy, to suggest Awkhee ''would come down from the skies with Dry Woman
later [no date was set], when the Canela had danced enough and were sufficiently
obedient" (Crocker and Crocker, 1 994: 45). Once people and youths began to doubt her
· "authority and the source of her power," Maria had to "order her employees to administer
punishments more frequently than before the stillbirth" which resulted in the _ distorting of
Canela sexual customs: (1) "Uncooperative individuals of either sex were made to •sit
naked for about half an hour on the uprighted cross-section of a buriti palm log, which
has natural spikes capable of piercing the skin and drawing blood if the sitter changes
position carelessly"; (2) "Uncooperative young men or women were tied naked to a post
on the dance floor, while the young of the opposite sex were ordered to pass by and yank
out pubic hair"; P) "Uncooperative young women sometimes were ordered into a side
room and onto a platform bed, where several unrelated young men could have sex with
them in turn. If women resisted they were carried in and tied down to the bed" (Crocker
and Crocker, 1 994: 46).
· Max Weber saw the religious figure-the priest, prophet, or preacher-and most
certainly the Messiah Figure-as the "bearer of the systemization and rationalization of
religious culture, particularly of religious ethics" (Morris, 1 987: 71). This class of
individuals is necessary to provide a "conception of the world as a cosmos . . . a
' meaningful,' ordered totality" (Weber, 1965 : 59). They "break through to a higher,
more integrated cuhural order" Morris, 1 987: 72). The need for such specialists results
from an "inner compulsion" for religious believers ''to understand the worlds as a
meaningful cosmos" (Weber, 1965 : 1 1 7). Weber applies the concept of "charisma" to
these individuals:
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[It is] applied to a certain quality of an individual personality by virtue of which
he is set apart from ordinary men and treated as endowed with supernatural,
superhuman, or at least specifically exceptional powers or qualities.
Weber, according to McGhee and Warms (1996: 116), believes charisma acts "in
opposition" to social evolution. McGhee and Warms write that Weber thought
charismatic individuals, through "strength ofpersonality," were ''able to break the bonds
ofroutine and radically redirect society." Weber suggested the following are considered
"charismatic individuals:" (1) the Prophet: endowed with charisma, his "claim is based
on a personal revelation"�s)he "proclaims a definite revelation and is not remunerated
and (2) the Priest: his or her function is to dispense "salvation by virtue ofhis [or her]
office and is a member ofa corporate enterprise ofsalvation." Between these two
classes, Morris (1987: 72-73) writes that one of the following will result: (1) a path,
· "suggested by personal example," is shown to their followers or (2) the prophet is
�'perceived as an instrument or messenger of a personal, transcendentai and ethical
deity."
As Hobsbawn (1997: 38) discusses, the need to know or forecast the future is as
strong as the need to know the past. Hobsbawn (1997: 10) states that the past can be a
pattern for the present. The present can be modeled to reflect a need or aspiration to
prepare for a potential fi:iture. The "prophecy" is used to accomplish these goals.
Prophecies become tools used by prophets and priests to strengthen the relationship
bet:ween "the follower'.' and "the higher order." The prophecy as a concept is strongly
reminiscent ofand correlated to Hobsbawn's (1997) definitions of the past and its
legitimization. As Hobsbawn (1997: 5) states, "the past is the essential element" in the
formation of the present-if it does not exist, "it can be invented." It is "essential to
·politics of identity" and lends "certainty" to a group's existence. Thus, while knowing
the "true beginning" might be welcome, origins become subservient to the pertinence of
the present.
The religious figure is an instrument for prophecy, and more. The main
characterization ofthis individual is an ability to unite multiple groups or followers under
one banner (s)he is a uniter, not a divider). This figure incorporates Weber's charisma
with a modem-day sensibility ofeconomics and political ambition. Modem day religious
leaders bear the responsibility of bridging the present to the past; or even to predictions of
to the nature of the uncertain future. The duty to recruit and ·create riew followers lies in
their hands.
Especially interesting are religious leaders who are in command of a literal empire
offinancial and political influence, as well as followers/supporters in the millions. These
leaders, like Pat Robertson of the Christian Coalition, are worthy offuture investigation
and should be examined in the context of both high modernity and their impact on this
globally interconnected yet disconnected (globalized) world. Of great significance is the
often highly controversial, but very obvious, interconnection of religions and politics in
the minds and hands of these powerful individuals.
The inevitable use of the mythico-historical process through which politico
religious activist groups build their political empire bears resemblance to the politics of
nationalism Liisa Malkki (1995) dwelt upon. I will focus on the reliance on mythico23

history in the next chapters, treating the Christian Coalition as a government-like group
formed from the use of history, myth, religion, and politics and intent on reform. What
can one call this government? Is it a kind of spiritual politics? A hybrid form of a
Christian empire? The politics of God? Divine democracy? Something completely
different? If the processes shaping the politico-religious activist group and its leaders,
and their motivation for incorporating themselves into the landscape of legislative politics
and the moral fiber of the United States, are to be made explicit, this union must be
explored in more detail, including the foundation upon which it is built.
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CHAPTER 2: THE POLITICS OF GOD, PART I
FOUNDATIONS OF EMPIRE
For this next chapter, I will paint the CCA and CBN in light of an empire-a
Christianized empire-seeking to exert bio-political influence embedded in mythico
historical foundations. In this age of globalization, identifying corporations and groups
engaging in empire-building is increasingly important to identify and make explicit,
especially those whose tenets are global in scope and assimilative in nature. Groups
participating in actions decidedly colonizing in nature, whether through the consumption
of land and property, or more metaphorical, as Hardt and Negri (2000: xv) show, display
the characteristics of Foucault's biopower. One of characterizations of an "empire" in
Hardt and Negri's (2000: xv) "Empire" is the following:
[Empire] not only regulates human interactions but also seeks directly to rule
over human nature. The object of its rule is social life in its entirety, and thus
Empire presents the paradigmatic form of biopower.
In this chapter, I examine how this description characterizes the Christian
Coalition of America and the Christian Broadcast Network. Specifically, I look at how
they present them.selves to the world via television, the Internet, mailing, and other mass
media. I introduce the notion of global missionization and how Pat Robertson uses the .
CCA and CBN in order to attract like-minded individuals worldwide that buy into his
agenda of political mobilization, politico-religious reform, and moral governance.
The Christian Coalition ofAmerica/the Christian Broadcasting Network:
laying thefoundationsfor Moral Governance
Public Preaching of the Word
Jesus himself is quoted in Mark 1 6: 1 5 as saying, "Go into all the world and
preach the good news to all creation." As a result, proselytizing, or attempting to reach
others in the name of Christ, takes many forms.. Many religious denominations, such as
the Jehovah's Witnesses, and the Church of Jesus Christ of Latter Day Saints, use door
to-door and international missioniz.ation as one of the primary methods to spread their
message. In South America alone, there are close to 100 different North American
missions operating on or nearby indigenous territories. Their aim is to bring "salvation"
to the "heathens." Missionization can take other, more subtle forms, as well. In "The
Stealth Crusade" (Figure 3), Barry Yeoman documents the training of Christian
missionaries at Columbia International University in South Carolina. The stated goal of
the missionaries is: (1) to go undercover in the Muslim world and win coverts for Jesus;
(2) "to wipe out Islam" (Yeoman, 2002: 43). Because evangelism is illegal in many
Islamic nations, missionaries "face expulsion if their true intentions become known"
(Yeoman, 2002: 43). As a result, these missionaries must use indirect methods, posing in
another pretext, as English teachers, for instance (Yeoman, 2002: 44).
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Street preachers standing on comers and attempting to influence the lifestyle of
passer-byers at the University of Tennessee are not an unusual sight. When I attended the
College of William and Mary, in Williamsburg, VA, there was a group called Young
Life, which held worship services every Friday night. Sometimes, small groups hand out
pamphlets of information about Bible studies, worship services, or Sunday School. I
often see children, high-school age boys and girls, and sometimes-older individuals, on
campus. In the summer of 2001, I received a brochure from a high school age girl. The
small brochure proclaimed that she was "not Protestant." To be Protestant, her brochure
explained, means one has to protest against something. But, it continued, when you have
full access to "the truth," then there is no need to protest.
The Christian Coalition of America (CCA) and the various sister institutions
operated by the CCA' s backers, such as the Christian Broadcasting Network (CBN),
serve as one of the largest faith-based organmltions in the United States-and the world.
The Christian Coalition's founder, Pat Robertson, is best known for his daily appearances
on his widely watched Christian Broadcasting Network flagship program, "The 700
Club," and his campaign for the United States presidency in 1987 (which he lost to
George Bush, Sr.). Robertson formed the Christian Coalition and the Christian Broadcast
Network in an effort to safeguard basic moral systems and to promote the beliefs of
Christianity.
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Figure 4: Can a TV Show Change
A Life?

Pat Robertson uses the CCA and the· CBN as a means to reach the masses of
registered voters, but it is not the only tool at his disposal. The CCA's companion
network, the Christian Broadcast Network (CBN), also founded by Pat Robertson, and its
flagship program, "The 700 Club," make use of three of the more powerful forms of mass
media--television, Internet, and mail. "The 700 Club" (Figures 4, 5) promotes "social
activism, moral reform, and global thinking." As their frequently heard motto (it appears
most conspicuously at the beginning of each daily episode) states, their purpose is to
graduate their viewers from "information to understanding." This ''understanding" ties in
with their advertised pledge to help their viewers find ''real values" and "improve" the
viewers' lifestyles. These "real values" are "Christian values" (from their perspective)
and, not surprisingly, are �he same values and issues present in the CCA' s critical issues
list. For instance, the month of July, 2001 featured daily editorials on the "slippery
slope" scientists would be on should the government decide to fund embryonic stem cell
research or human cloning.
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700 Club Viewers Know It Can.
Can a tdevision
show ch.mge a life?·
According to these 700
Clttb viewers - yes.
Shelley Santoo was
desperate. Pregnant by
a man who didn't want
the baby, she was given
an ultimatum: •Have an
abortion, or 111 leave."
Though she knew it
was wro11g, Shelley gave in to her boyfriend and
scheduled an abortion.
But before she c:ould takr that far,-ful step,
Shclk:y saw 901Delhing on TV that would change
her life. That day, $hf! watched The 700 Gtlb and
saw a !11.ory of a woman who sufforf'Cl i�at)y from
her dcci!lion to have an abortion. Ft!eling lonely
am1 confused, Sht.·llcy called CBN's coum1ding
center and found a friend. •1 knew I wasn't alonf",..
she � •amt that made me strong.•
Today, the motM.r of a beautiful son, Shrlley
says. •rm happy - "ery happy - I.hat [ didn't
have lhat aborlion."
The day before their high school graduation,
Reid McGraw and bis budilies were celebrating.
But when a gun Reid play
fully pointed beneath his
chin diSl:hargc-d, it changed
his life forever.
Doctors explained to
Reid's parents that if their
son survived, he would have
brain ciama,._re ilnd blind
ness. Despite lhe prognosis,
the couple 1'tarted a prayer

chain that included calling 77,e 700 Cl.,J,.
Mirat.-ulously, their prayers were answered.
Just four weeks after surgery, Rcitl was
released from the hospital without permanent
impairment God had restored all of Rf-id's
physical and me11tal capacitit'S except for his
sense or taste and smell. "He touched m•• when
He healed 1ne,• reOl"Cts Rt>id. "He really rar1-s.•
•1 le wa<; going to rape me," rememb.-rs
Beverly Wahls. During a peaceful stroll, she
We.IS surprised
by he� attack
er. Hitting her
from behind,
he savagely
[
and relendess- ,
ly stomped on . ,
Rt-verly's face.
Amazingly,
she broke
fr<'C, and fle<l seven blocks bf-fore someone
came lo her aitl.
Doctors at the hospital were horrified hy
Beverly's brutal injuries. Her left eyr was
pushed deep into her skull, and her nolie wa.-;
severed from the bone.
During her }'f"arlong rrcovery, llevrrly
found streugth in Tltr. 7fJO Q11b. �one clay,"
recall!; her husband, "Pat Robertson was talking
about healing. . .. Suddenly, she nclaimed
'Look at my face!' You could actually Sf'e her
nose moving. Then her eye start� lo move."
Today, oomi,letely restorec� BeVt.-rly gives
a\J credit to Jesus. "God is alive and well!"

Figure 5: '700 Club' Viewen Know it Cao

CBN is "The 700 Club's" parent network. Founded in Portsmouth, VA on
January 11, 1960, CBN made its home in Virginia Beach, VA in the 1970s and has an
emphasis on news and world affairs from a Christian perspective (Figure 6). CBN had a
cable channel, originally called CBN Cable, which, according to their website 1 , offered
the nation's first basic TV cable network with satellite transmissions of religious and
syndicated family TV shows. After it was sold to International Family Entertainment
INC. in 1990, it was renamed The Family Channel. Over the past few years, it was re
named the FOX Family Channel, and then, after being purchased by Disney in the fall of
2001, is now known as the ABC Family Channel.
Without clear borders, or an established local population, the process of informing
their members is the CCA's and CBN's responsibility. The CCA and CBN use the
Internet (a tool itself that is designed to be borderless, asymmetrical, and capable of
surviving without a delineated central node) to reach its on-line savvy followers, and, for
the purposes of those potential members with more limited access, the backers of the
http://www.cbn.com/CC content Page/1,l 1 82,PTID2546/CHID 1 0 1 063/CIID,00.html
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Pat Robertson
Augaet 7, 2001
Hr Josh Schendel
5'04 Pox Creet Pl
Ki.dlothian VA 23ll2-fi343
D-.r Joeh,

m•

'ftlank JOU for calling ue to reqaeet a J'ac:t Sb-t . we • re
delighted to eerve yaul C8II -• founded 40 J!l!U;• ago to
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encrmraqa faith in the heart• ol �pie Hie
!iilll-. and to ■hiri the Goepe�
ere In .ber
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!!?!!!!• .
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Por �le, "The 700 Club• talte• you fr0■1 �oraation to
underatanding by broadca■ting newa fro• a Chrietian perapec:ti
alODQ with in■plrat.ioaal t"timni•• . And aD11thly publication•
like •pact File• offer tiaaly �orJllltion on i•eu•• and events
that can dfect your life .
Through CBN IIOrldR.eacb - llbich bri.Dg• evangelistic progru.
ud literature to any nation• - you can help offer lo■t ■oule
•••age of hope . Plue , vll.enever you have a prayer n6ed,
you -y turn to our caring prayer counselors Vb.o are available to
pray for you.

God• •

You and cu cu be • dynaaic partner.hip in ministry. -Ifill
JOU _1oin ua H • 700 Club pertner7
In appreciation for your mnthly pledge of $20 or DDre,
you• ll receive •P'rontline■ • and "Pact Pile" -ch month; my new
audioca■aette t-ching, "Bel ieving 'God" ; and our daily devotional
calendar, • alble leya to Well-Being . •

··

fct'}'

No•t: i.lllpOrtui:tl:P,
be elping "1:;•bere God••· Jove
yr Pl-ae let •
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hear fro• you ■oon, and -y God bleu you.
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P . S . snclo■«t ie a fr- copy of "Fact Pile . • Plea•• uee the
encloa«t reply card to join the 700 Club toda I

Figure 6: "CBN was founded 40 years ago ... "

CCA make use of, like other powerful religious figures (like Billy Graham and Jerry
Falwell), television.
The CCA: How it Presents itself to the World

When I first entered the CCA's website on January 30, 2001, I noticed the lavish
attention to detail and the importance placed on mobilizing action. The "Become
Involved" section of the CCA's website2 expands on this issue:
More than ever before the call is going out for Christians all across our nation to
stand up and be counted. One means of doing this is setting a Christ-centered
example for others to follow. It seems there is an incredible void of worthy role
models suitable enough for our kids to admire and emulate.

2

http://www.cc.org/becomeinvolved/index. html
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Another way to impact our society is to pray daily for our nation and for its
leaders. For the believer, this is more than just merely a good practice . .. God's
Word instructs that we pray for our leaders.
A third area where you can make a difference is by becoming involved. This is
exactly why The Christian Coalition of America came into existence. Far too
long people of faith have sat on the sidelines watching as their values and
principles have been walked on and regarded as invalid. The Christian Coalition
of America involves people of faith _in having a voice in their government. You
don't have to be a politician in order to make a difference. All that you must do is
be willing to let your voice be heard, then exercise the privilege of voicing it.
Becoming involved as a Christian Coalition Liaison in your local church provides
a means for enabling you to make a difference in your town, state, and even the
nation [my emphasis].
In "A message from the President of the Christian Coalition of America," Pat Robertson
writes3 :
Thank you for inquiring about the Christian Coalition.
I founded the Christian Coalition as a pro-family citizen action organization to
impact public policy on a local, state, and national level, to teach Christians
effective citizenship, and to promote Christian values in government.
We are a coalition of pro-family Roman Catholics, evangelicals, and other people
of faith working together to become the unified voice of families with children in
middle class America. Christian Coalition has more than 1 .5 million supporters
and 1 500 local chapters in all 50 states. I encourage you to join us.
Under the leadership of our Executive Director Roberta Combs the Christian
Coalition of America has strategically relocated its National Headquarters to
Washington, DC. Our presence in the nation's capitol [sic] will further enhance
our effectiveness in supporting the pro-family agenda.
Should you desire more information, please do not hesitate to contact our office at
1-202-4 79-6900 or via e-mail. God bless you, and I thank you in advance for
your support.
Sincerely,
Pat Robertson [my emphasis]

http://www.cc.org/countdown/letter. html
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"The 700 Club" co-host Gordon Robertson, and son of Pat Robertson, believes that
hamstringing churches and other tax-exempt organizations from participation in politics
hurts America. The separation of religion and state prevents the intermingling of tax
exempt organizations, like churches, from directly backing political candidates or
lobbying for particular legislation. The tax code requires that in order to retain tax
exemption, an organization must refrain from advocating for political parties. The
CCA's website supports Gordon Robe�son's observation4 :
.. .it was the preachers in black robes [the "Black Regiment of the Continental
Army"] who stood behind the pulpits of America to speak out against the crown
and against religious intolerance that inspired the potato farmers to lay aside their
plows and to follow General George Washington into battle and drive the British
from their salient in New Jersey. The Continental Army thus won its first victory
in long months of painful striving, saving the flagging American cause and
putting new heart into Washington's men.
Lamenting the inability of churches to participate "more directly" in politics, and praising
the actions of the preachers of America's past, the Christian Coalition was formed in an
effort to "fight Christianity's battles for the churches themselves." The CCA advises
churches not to endorse candidates directly or indirectly, contribute funds or services, or
act in any way that could be construed as a relationship between a political candidate and
a church. The CCA would do these tasks for them by pushing "get out and vote"
movements. As a result of their 1999 reorganization, the CCA would be able to be more
effective in "involving people of faith in the process we call Democracy" 5 :
I am thrilled about our new corporate structure and enhanced ability to impact
the public policy debate by involving people of faith in the process we call
Democracy.
Christian Coalition will essentially split into two new organizations; Christian
Coalition International, a not for-profit, taxable corporation and Christian
Coalition of America, a 50l (c)(4), tax exempt organization.
This new corporate structure will allow Christian Coalition International to form
Christian Coalition chapters in countries all over the world. In addition, Christian
Coalition International will have the ability to form a political action committee
which can raise and distribute funds directly to candidates. Our tax-exempt arm-
Christian Coalition of America-will continue to conduct non-partisan, get-out
the-vote efforts and distribute voter education material as we approach one of the
most important elections in our nation's history.

4

5

http://www.cc.org/becomeinvolved/calltochurches. html
http ://www.cc.org/about. html
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It is clear in the wake of our new reorganization that Christian Coalition's mission
statement remains intact. We will continue to recruit and train pro-life, pro
family activists, draw people to the polls in record numbers and educate voters
about the issues that impact families. In fact, this new corporate structure has
expanded Christian Coalition's ability to impact the public policy debate as we
move boldly forward as the nation's number one pro-family organization in
America.
In an effort to motivate these local movements, the CCA has drawn upon the history of
the United States as their vanguard, and the past actions of the nation's presidents and
historical heroes. The CCA proclaims the United States was founded on Biblical values,
and it will lead the effort to return to a nation more like this idealist past6 :
· At the forefront of this battle has arisen yet another regiment-a regiment of
modem-day patriots known as The Christian Coalition of America who have
come together for the purpose of giving a voice back to the people of faith in the
democratic process. The impact of The Christian Coalition can easily by traced
one election at a time as millions of distributed non-partisan voter guides give to
the electorate an impartial and accurate record of where potential elected officials
stand on issues of importance to pro-family voters .. .It's in the spirit of those early
potato farmers that people of varied ethnic, racial and denominational
backgrounds have come together to form a coalition committed to upholding the
spiritual intent of the founding Father's idea of a nation under God.
This idea is also seen in the following section7 :
During the 20th Century, many Christians vanished from the public policy arena.·
Post World War II prosperity, along with a desire to avoid becoming ''worldly,"
lured many Christians into political complacency. Unfortunately, the further
Christians removed themselves from the political arena, the more our nation's
institutions decayed. By the time the danger to once-great institutions was
recognized, the bright lights of the nation once known as the shining "City on a
•
Hill" began to dim.
President John Adams said, "Our Constitution was made only for a moral and
religious people. It is wholly inadequate to the government of any other." Our
nations foundation was laid upon the bedrock of Biblical truths, truths clearly
evident throughout our fo�ding documents.
Clearly, our nation's founding fathers expected people of faith to participate in the
political process. And although a church's tax status does limit the amount of
political activity it may engage in, it does not prohibit a church from encouraging
http://www.cc.org/becomeinvolved/calltochurches.html
http://www.cc. org/voter/church-info.html
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citizenship. The do's and don'ts will help guide you, without jeopardizing your
church's tax-exempt status, as you lead your congregation into the God-given
duties of citizenship. Remember, as Edmund Burke warned, "All that is
necessary for the triumph of evil is for good men to do nothing.''
In the mind of the CCA, the past history of the United States is linked with "moral" and
"religious"-minded men and groups. The founders of the United States apparently were
God-fearing men and women whose actions were strongly based in Biblical values. In
order to turn this conception on its head, one need only read David McCullough's (2001 )
excellent "John Adams" for an accurate portrayal of the (often shockingly pedestrian)
political ilk that characterized the United State's early years and "Founding Fathers."
Ideological blinders not withstanding, it is this reliance on historical Romanticization,
and their follower's belief that a return to a more ideal past is necessary, that has
·propelled this organiz.ation to its national success and notoriety.
When I returned to the CCA's website on July 9th, 2001, I discovered the CCA
had updated it. They had, for instance, made their political proselytizing more explicit 8 :
Since the beginning the Christian Coalition has provided critical pro-family
information in order to challenge individuals, churches and community groups to
make a difference at all levels of government.
Effective citizen activism begins with knowledge-and the Christian Coalition's
ability to break down the complexity of politics and convey those issues clearly
with solvable opportunities is what makes our information different.
Besides emphasizing personal "knowledge" as a key resource, their new opening page
had several other tidbits of information I deemed especially intriguing. For example, the
CCA now emphasized the fact that they are "home of the largest and most active
conservative grassroots political organiz.ation in America" 9 :
...The Christian Coalition of America offers people of faith the vehicle to be
actively involved in shaping their government-from the County Courthouse to
the halls of Congress.
Today, Americans are bombarded with countless political messages from across
the ideological spectrum. Because of this, it is becoming increasingly difficult to
separate truth from fiction and right from wrong. The Christian Coalition of
America is committed to representing the pro-family agenda and educating
America on the critical issues facing our society. Whether it is the fight to end
Partial Birth Abortions or efforts to improve education or lower the family's tax
burden, the Christian Coalition stands ready and able to work for you.

8

9

http://www.cc.org/becomeinformed/become infomred. html
Http://www.cc.org/aboutcca/index. html
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I found particularly interesting the use of the words "pro-family" in the above paragraph.
I interpret this dualistic message in the light of''us" versus ''them," in the sense that if
one does not subscribe to the CCA's point of view, that individual is "anti-family."
Additionally, the juxtaposition of the words ''truth" and ''fiction," and ''right" and
"wrong," fascinated me, as they refer explicitly to the historical and theoretical debate
about myth and history that I engage in this thesis. Am I to understand that, if an
individual disagrees with specific aspects of the CCA' s doctrine, that individual embraces
"fiction" and wrongness? Furthermore, if one does not use the "effective citizen
activism" the CCA has outlined, does one lack "knowledge" of the moral responsibility
of citizenship? These issues, as well as the nature of being "informed," continue to arise
in the following section 10 and lead us to some of the most significant aspects of the CCA:
its call to arms, its play for power, and the role it envisions for those subscribing to and
fighting for it:
Yes! You can make a difference!
More than ever before the call is going out for Christians all across our nation to
stand up and be counted. One means of doing this is by setting a Christ-centered
example for others to follow. It seems there is an incredible void of worthy role
models suitable for our kids to admire and emulate.
Another way to impact our society is to pray daily for our nation and for its
leaders. For the believer, this is more than just merely a good practice ... God's
Word instructs that we pray for our leaders.
A third area where you can make a difference is by becoming involved. This is
exactly why The Christian Coalition of America came into existence. Far too
long people of faith have sat on the sidelines watching as their values and
principles have been walked on and regarded as invalid. The Christian Coalition
of America involves people of faith in having a voice in their government. You
don't have to be a politician in order to make a difference. All that you must do is
be willing to let your voice be heard, then exercise the privilege of voicing it.
Becoming involved as a Christian Coalition Liaison in your loca-1 church provides
a means for enabling you to make a difference in your town, state, and even the
nation.
My reading of this passage stresses the importance of being involved and of being
mobilized, but also of being "informed." The message of the CCA, and the importance
of being "informed," is lifted straight from the Old Testament of the Bible. From Hosea
4: 6: "My people are destroyed from lack of knowledge." Becoming "informed" is a
process. It is obtained from the media outlets the CCA is involved in, from their website,
from their television arms, such as the Christian Broadcast Network, and from the "Fact
Sheets" the Christian Broadcasting Networks provides free of charge upon request.
http://www.cc.org/becomeinvolved/index. html
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CBN and "The 700 Club" as Global Tools of Information
The Christian Broadcasting Network uses, according to a brochure they sent me,
''the future of communication" to spread their message:
The future of communication is the Internet, and thanks to our partners, the future
is now.
The web you've helped us weave is CBN.com, where visitors will find powerful
testimonies, discipleship tools and the Gospel of Jesus Christ.
They can also watch The 700 Club whenever they please. As our partners
continue their faithful support, we're discovering that a TV show can change a
life - even when it's not on TV.
CBN has been involved in many other projects. For instance, it has also created a
university, as advertised in its website 1 :
Regent University is a_ fully accredited graduate school that was founded in 1977
by Pat Robertson, who serves as its chancellor. The school, which began as CBN
University, offers master's degrees in the fields of communication, education,
counseling, business, divinity, organizational leadership, and government. It also
offers a J. D. in law and doctoral degree in communication, counseling, divinity,
and organizational leadership. Approximately 1500 students attend Regent
University.
CBN also has CBN WorldReach, an effort to take "Christ to the nations" 12 :
It appears that it is God's time for a ripe harvest around the world as CBN is
witnessing unprecedented opportunities and salvation results through CBN
WorldReach.
Launched in the fall of 1995, CBN WorldReach is the ministry's most ambitious
global evangelistic outreach to date and is designated to take the Gospel message
to three billion people. Since CBN WorldReach began, nearly 92 million people
have accepted Christianity through CBN' s television and radio programming,
literature, and video and audiocassettes. CBN WorldReach currently has more
than 200 WorldReach centers around the world in Latin America, Africa, the
Arab World, India, Europe, Southeast Asia, China, and the Commonweahh of
Independent States (CIS).

11

12

http://www.cbn. com/CC Content Page/ l,1182,PTID2546/CHID101063/CIID,00.html
http://www.cbn. com/CC Content Page/ I, l 182,PTID2546/CHID1 0 1 064/CIID,00.html
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The Web You Weave

The future ot communication is the
Internet, and thanks to our partners, the
future is now.

Figure 7: Reaching out to
the Nations

Other information on CBN WorldReach was made available to me through a mailed
brochure (Figure 7). I would emphasize the following from this brochure:
Through an aggressive evangelism effort called "CBN WorldReach," friends
like you are multiplying the impact of the Gospel by broadcasting evangelistic
programs to over 1 55 countries. CBN combines media saturation with extensive
follow-up and church-planting efforts to reach entire nations for Christ.
Since 1995, millions ofpeople have responded to the Gospel in India, Zaire,
Nigeria, Bolivia and many other nations. Truly, partners are responding to the
spiritual and physical nee9-s of the poor and needy.
Reliefand aid take on an important role for CBN. "Operation Blessing" is CBN's
attempt to show "the love and com.passion ofJesus" to millions ofneedy people.
Operation Blessing International (OBI) offers many services as a means to reach people
for Christ, including, as a brochure (Figure 8) describes, "special outreaches to children,
massive food distribution efforts, and medical missions." The source of need is never
mentioned during the course of these brochures. Instead, satisfying the "need" ofthe
poor is less ofa focus on the sources of their poverty and sickness and becomes, instead,
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Figure 8: Operation Bleuing

a subset of a "need" for CBN' s missionization. Yet, of the Christian Broadcasting
Network's many components, it is "The 700 Club" that remains CBN's historical
flagship program. It is the discussion of this program that I will now turn, including
examining the ideological connections that flow between the CCA and CBN.
The 700 Club. "The 700 Club" is chief "among CBN' s broadcasting
components. " 13 As the site states: "On the air continuously since 1 966, "The 700 Club"
is one of the longest-running programs in broadcast history. The show' s news/magazine
format presents a lively mix of information, interviews, and inspiration to an average
daily audience of more than 1 ,000,000 viewers." "The 700 Club's" goal is, by providing
a Biblically based news presentation, to spread the word of the Lord across the globe.
The following Mission Statement is deeply suggestive of their mission 1 4 :

13
14

http://www.cbn.com/CC Content Page/ I, l 1 82,PTID2546/CHID 1 0 1 063/CIID,00.html
http://www. cbn.com/CC Content Page/ l,1 1 82.PTID2546/CHID 1 0 1 063/CIID,00.html
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Figure 9: "Do you ever scan the
headlines ... ?"

CBN's mission is to prepare the United States ofAmerica, the nations ofthe
Middle East, the Far East, South America and other nations of the world for the
coming ofJesus Christ and the establishment of the kingdom of God on earth.
We are achieving this end through the strategic use ofmass communications,
especially television and film, the Internet and New Media, radio; the distribution
of cassettes, literature; and the educational training of students_ to relate biblical
principles to those spheres of human endeavor that play a dominant role in our
world.
We strive for innovation, excellence and integrity in all that we do. We aim
always to glorify God and His Son Jesus Christ.
After requesting a Fact Sheet from CBN about the embryonic stem cell debate, I received
several promotional letters from CBN. The first letter, dated August 7, 2001, contained
the following passage in a letter from Pat Robertson:
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Figure 10: Fact Sheet (July 25, 2000)

CBN was founded 40 years ago to encourage faith in the hearts of people like
you, to strengthen families, and to share the Gospel here in America and around
the world.
. . . "The 700 Club" takes you from information to understanding by broadcasting
news from a Christian perspective along with inspirational testimonies.
The envelope of a second letter, dated August 28, 2001 , asked, "Can A TV Show Change
A Life?" Indeed, ''The 700 Club'' attempts to influence and "change' the daily lives of
families in the United States and across the world. The letter I received from Pat
Robertson (Figure 9) emphasized these very themes.
Grassroots support is high on the agenda of"The 700 Club." Without the support
of the viewers, "The 700 Club" loses its efficiency. Each viewer is invited to become a
member of their support group. This is why "The 700 Club" is more than just a
television program. It is an effort to link like-minded individuals and use their financial
support to effect changes. Words like "concerned citizen," "stand up and be counted,"
and ''you can make a difference" pop up in every aired promotional advertisement. For
$20 a month, or 65 cents a day, "The 700 Club" members are offered the opportunity to
make an impact across the globe, all without leaving one's home. In exchange, "The 700
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Club" members receive newsletter Fact Sheets (Figure 10) on specific political and health
issues.
The show is designed around a sense of group identity, where, like the CCA,
many Christians have been formed into one congregation designed to "share God's love
with" millions (letter received, 8/7/01). There is a flair reminiscent of syndicated talk
shows: frequently, after the news section has been completed, the co-hosts welcome a
guest to come and chat with them. The guest either addresses a political or religious
issue, has a book/videorrv show forthcoming, or is a performing artist.
Because it is called "The 700 Club," the name implies a club identity, with group
membership open to all desiring entrance. Its use of internal ads emits a sense of
exclusivity; it becomes an hour-long experience completely devoid of outside, non
Christian static. It is a club, and, as a result, a number of "services" are provided for their
viewers:
• Daily prayer sessions and telephone counseling are conducted for viewers who
are ill. According to a brochure received on August 7, 2001, nearly 10,000 calls a
day are fielded, and over 57 million calls have been received on their prayer line
since the segment began.
• The news segments led by Lee Webb combine world affairs with Biblical
teachings and interpretations. The movement from "information" to
"understanding" (in a Biblical sense) is illustrated through this aspect of the
program.
• "Feel good" stories of hope and inspiration are designed to prove the power of
prayer and a strong belief in a higher power. The brochure I received on August
7, 2001 chronicled several stories of miraculous healing, and the prayer sessions
the afflicted underwent.
Of these elements, the two sessions I found most interesting were the question and
answer sessions (usually involving a segment entitled "Bring it on," which allowed the
co-hosts to answer email inquiries from their viewers) and prayer sessions conducted by
the co-hosts. Pat Robertson, himself, typically answers the email questions. Talcing a
view highly dependent on a literal interpretation of the Bible, Robertson addresses a wide
range of issues, from adulterous pastors to vasectomies. The prayer sessions, conducted
by the co-hosts Robertson, Gordon Robertson, Terry Meeuwsen, and sometimes Lisa
Ryan are equally fascinating. Tal<lng each other's hands and closing their eyes, they pray
for the health of anonymous viewers. The inspiration for these prayers is not tangible.
As the co-hosts explain, they receive a "feeling" or a "pidure" of an afflicted body part
on a viewer somewhere in the nation. Their description of the healing process is very
specific. Of more interest is the "success rate" of their prayer sessions, which they try to
impart to their viewers before each subsequent session. Before beginning their prayers,
the co-hosts take the time to read emails, or phoned-in reports from viewers across the
nation who claimed to have the specific symptom, and are now healed.
Appeals for financial support remain a heavy presence during the course of an
average "The 700 Club" episode. Christians-particularly regular Bible-reading ones-
know of their duty not only to spread the gospels (seen in CBN's WorldReach program),
but also to care for their fellow man (seen in CBN's Operation Blessing program)� Jesus
says, "Love your neighbor as yourself' in Matthew 22:39. The use of images pertaining
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to poor, suffering and needy "neighbors," especially the plight of children, is frequently
aired, but also published in the brochures I received.
On July 1 8, 200 1 , "The 700 Club" issued a fiscal challenge. As Gordon
Robertson explained, CBN wanted to raise $1 5,000 from new members to "The 700
Club." The show that day, while the fundraising was going on, ran several segments I
had seen aired previously. ''The 700 Club" took its viewers all across the globe. Stops
were made in order to tell the story of seven suffering Russian orphans, an orphanage of
mentally disabled children in China, and the building of wells in Indonesia (which
included the statistic that "a child dies of a waterborne disease every eight seconds").
"You can make a difference in their lives," the narrator stated. These segments were
clearly designed to ''tug on the heart strings" of the viewers and are a very effective way
of appealing to individuals whose worldviews are deeply entrenched in Christian
cosmology.
The producers would occasionally pause to read some of the names of new
members (i.e. "Mary in Texas" felt the need to contribute $20 per month, etc.). Gordon
Robertson implied that viewers capable of donating thousands, or even tens of thousands,
of dollars should ''prayerfully consider" doing so. What does "prayerfully consider"
mean? I see it as the ultimate in vague, conscience-affecting sentences. Between the use
of the depressing images and the "prayerfully consider" message, I would be surprised if
anyone deeply rooted in a Christianized worldview and still wavering would not be
tempted to donate. Even I was affected-and I was trying to keep my wits about me! By
the end of the challenge, "The 700 Club' s" please for financial assistance were effective.
Gordon
Robertson announced at the show's end that CBN had raised over $ 1 6,000.
·
Despite their success in raising the needed money, "The 700 Club's" use of guilt
was extremely problematic and disturbing. The "700 Club's" commodification of
suffering and utilization of images of human suffering to attain fiscal resources is not
only irresponsible, but excises "suffering" from those in anguish. Through this process, a
"distance" is formed between the actual "trauma" and the viewers of the image, making
the suffering of the victim less a reality and more a ''television segment" (Kleinman and
Kleinman, 1 997: 8). When suffering is used for fiscal gain, humans are colonized, an act
consistent with empire building. Their very being is dehumanized into a photograph or
reel of film. The suffering is lifted from the image's original context and origin and,
through its reproduction, assimilated into one fundamentally commercial, a move that
defeats the very concern suffering is supposed to raise in the first place (Kleinman and
Kleinman, 1997: 1 9).
The next Step: Viewing the CCA and CBN as Institutions of Biopower

This assimilation leads directly into my next point. I have discussed the means by
which the CCA and CBN maximize their ability to make use of the technological
capabilities of this globalized age. Incorporating the Internet, television, and other forms
of mass media has enabled both groups to spread their spiritual reach much further than
they have been able to in the past. Now, no nation or group of people lie outside the
scope of their outreach programs, missionization, or empire-building strategy. For that
matter, no individual is free from their reach: when images of suffering can be utilized for
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commercial ga� as "The 700 Club" showed, then one does not haye to be literally a
member of the CCA to be incorporated into their schemes.
Indeed, the worldview the CCA and CBN utilize in their approach ring true of
what Hardt and Negri (2000: 147-148) presented on fundamentalism, and is repeated
over and over again in their mailings and introductory statements: the need to return to an
idealized past, which the Founding Fathers of the United States supposedly envisioned, is
needed for the spiritual welfare of this· country. Otherwise, we risk incurring the wrath of
a higher power (as I noted in the Introduction about another fundamentalist's, Jerry
Falwell, comments on "The 700 Club").
In this chapter, the CCA and CBN are represented as group that produce and
apply the physical body and personal independence of their human members into their
corporate and ideological agendas. They represent a group that "circumscribes" and
"orchestrates" their followers, using physical bodies and individual images throughout
their appeal for aid (Wolf, 1994: 219). By subsuming the power of individual and local
churches into a spiritual collective, representing them on a national level, and offering
solutions to individual transgressions, it issues commands and controls access. This
control is biopower. Thinking ofthe CCA as a government body, one that can "structure
the possible field ofaction of others," is not a far stretch, but also is imperative to this
study (Foucault, 1984: 427-428). Though the CCA does not have the ability to
immediately "govern" or legislate the United States, it does encompass the potential to
"govern conscience" (Foucault, 1984: 427-428).
As Foucault (1984) has shown, moral governance means controlling the actions of
the subjects, and placing limits on possible transgressions. Being "informed" implies
inclusion and, as Eric Wolf(l 994: 218) suggests, empowerment in the "play ofpower."
This endowment ofpower is superseded only by those granting the power-the CCA,
which WoIf (1994: 218) might have refered to as an "operating unit" able to
"circumscribe the actions ofall others,' possessing a "tactile or organizational power."
The CCA becomes a power "that not only operates within settings or domains but that
also organizes and orchestrates the settings themselves, and that specifies the distribution
and direction of energy flows" (Wolf, 1994: 219).
Potential governance is· one thing. Acting upon this potentiai and spreading
knowledge advocated by the CCA and CBN, is of equal concern. This process has
become, with the advent and institution of global networks and telecommunications-
where everyone can be reached in all comers ofthe globe--even more widespread. With
each attempt to unite America into a "new kingdom on earth," with each attempt to guide
individuals towards behaving in a moral fashion based on specific guidelines, the CCA
and CBN make the production of moral governance more a reality. 1 5
For these very reasons, I will, in the next chapter, address the specifics ofthe
knowledge that is doled out by the CCA and CBN, frame it in the context ofthe issues
Hardt and Negri (2000) discuss in their Empire, and expand on its relation to Foucault's
"biopower." I will display how the CCA and CBN "act" upon their followers in this age
of high modernity, paying close attention to the mythico-historical roots of their foci: the
"critical issues" (AKA transgressions facing the nation) within the US government that
15
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the CCA has deemed in need of immediate Christian action, and the issues CBN uses as a
pretext to mobilize their Christian audience.
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CHAPTER 3: THE POLITICS OF GOD, PART 2-EMPIRE RISING
For this final chapter, I will focus on the political agenda of the CCA and the
CBN. Their desire to influence areas of the United States government and individual
morality deemed "in need of modification" translates into a power-seeking enterprise on
a global scale. I will also show how the CCA and CBN rely on a mythico-historical
interpretation of the Bible in order to carry out their often-controversial agenda. By the
end, I continue to problematize their existence, exposing the tendency of these
organiz.ations to be an empire-in-making, both biopolitical and theocratic.
The Christian Empire
Global World, Global Outreach
Twenty-first century human beings, like the Christians produced by the CCA,
exist in an era defying convention, one with "few parallels" in previous periods of
cultural expansion (Giddens, 1 990: 1 74). Hardt and Negri (2000: xii) write of this
globalizing tendency:
Throughout the contemporary transformations, political controls, state functions,
and regulatory mechanisms have continued to rule the realm of economic and
social production and exchange. Our basic hypothesis is that sovereignty has
taken a new form, composed of a series of national and supranational organisms
united under a single logic of rule. This new global form of sovereignty is what
we call Empire.
Many names have been offered to label this time period. Scholars, like Anthony Giddens
(1990: 1 ), refer to this era as "high modernity," one which originated as a "social life or
organiz.ation" in Western culture. Taylor (1997:xv-xvi), writing about Giddens'
conceptions of modernity, says Giddens views the process:
. . . as one of these consequences, not something other than modernity altogether;
arguing that modernity is inherently globalizing, his definition of globalization
outlines a tension I hope to bear in mind in the following pages: globalization is
"the intensification of worldwide social relations which link distant localities in
such a way that local happenings are shaped by events occurring many miles
away and vice versa." Giddens helps us understand that modernity is alive and
well as ideology and practice, though these ideologies and practices have changed
(some more than others, some not at all), and some may even be gone.
New forms of "world independence" are introduced, other cultures are "crushed,"
communication is established, and borders gradually shrink (Giddens, 1990: 1 74- 1 75).
Hardt and Negri (2000: xii) believe the new Empire "establishes no territorial center of
power and does not rely on fixed boundaries." It is a "decentered and deteritorializing
apparatus of rule and that progressively incorporates the entire global realm within its
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open, expanding frontiers." Hardt and Negri expand on their analysis of Empire to
document the characteristics of the new form that Empire has taken since the era of
Globalization began:
• ''No territorial boundaries limit [Empire's] reign" (Hardt and Negri, 2000: xiv).
• "[Empire is] an order that effectively suspends history and thereby fixes the
existing state of affairs for eternity" (Hardt and Negr� 2000: xiv).
• " . .. this is the way things will always be and the way they were always meant to
be"; "[Empire presents itself as] a regime with no temporal boundaries and in this
sense [exists "not as a transitory moment," but is] outside of history or at the end
of history'' (Hardt and Ne� 2000: xiv-xv).
• "Empire not only manages a territory and a population but also creates the very
world it inhabits. It not only regulates human interactions but also seeks directly
to rule over human nature" (Hardt and Negr� 2000: xv).
The first characteristic of Empire is readily apparent in the actions of the CCA and
CBN-Chapter 2's presentation displayed the CCA and CBN's remarkable ability to
expand across international borders; as Harding (2000: 270) discusses, "American
fundamentalists once described themselves, and were widely described, as being opposed
to modernity ...They appeared to be, and wished to be seen as, inside and apart from
modernity, holding cast to their traditions ...However, fundamentalists were in fact
always fully inside modernity." Even their expansion on the Internet and through
television is seemingly limitless. Additionally, I have shown how the CCA and CBN
effectively "suspend history" in their agendas: their reliance on an ideal past is imperative
for their reformatory model. It is this last characteristic of the new Empire, the notion of
· Empire as a "biopower," whose object is to rule "social life in its entirety," that is
particularly applicable to this thesis, especially given the content covered in Chapter 2
(Hardt and Negri, 2000: xv). As a result, I will continually return to the ideas of Hardt
and Negri through the course of this discussion.
Viewing the CCA and CBN as Governmental Units

Morris (1 987: 79), writing about Max Weber, believed Weber conceived of the
world as an "arena of conflicting interest groups or strata." Weber (1 974: 90) defines
these interest groups as:
.. . consisting of a group of individuals who share a common culture or "style of
life," an occupation or mode of living, and a specific prestige ranking . . . as
"ideological carriers," [these groups] have most strongly influenc_ed the practical
ethic of their respective religions.
Power is critical both to the relationship between leaders and followers, and the
maintenance of prestige and status. Power is involved in the controlling of knowledge
and economic interests, but Weber did not find the latter to be the primary motivation.
Weber works to correlate these notions of power with motivations not entirely
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economically based: power previously "existing on other grounds." Weber (cited in
McGee and Warms, 1 996: 1 1 6) writes:
. . . the emergence of economic power may be the consequence of power existing
on other grounds. Man does not strive for power only in order to enrich himself
economically. Power, including economic power, may be valued "for its own
sake." Very frequently the striving for power is also conditioned by the social
"honor" it entails . . .Indeed, social honor, or prestige, may even be the basis of
political or economic power, and very frequently has been.
This produces, as Weber (cited in McGee and Warms, 1996: 116) and Foucault (1984)
discuss, "classes, status groups, and parties," all phenomena of the "distribution of power
within a community" and all "bases for communal action."
According to Gordon (1 991: 2), Foucault defined "government" as "the conduct
of conduct" or:
. . . a form of activity aiming to shape, guide or affect the conduct of some person
or persons ... Government as an activity could concern the relation between self
and self, private interpersonal relations involving some form of control or
guidance, relations within social institutions and communities and, finally,
relations concerned with the exercise of political sovereignty.
Governments are social-organizing forces, but they do not have to . be bodies seeking to
control solely economics and land. Foucault uses the term "government" to refer to any
activity affecting the relations between different selves. This could mean self and self,
social institutions and communities, or relations of a wider scope. Foucault's (1 984: 427428) definition of"governmentality" emphasized sovereignty based upon the control of
populations and goods, states. Foucault's (1984: 427-428) image of governmentality fits
well into the portrait of the CCA I have attempted to paint thus far, enabling us to think
of the CCA as a governance group and part of a system of other governance groups.
"Governed" by a (spiritually) mandated praxis found in the teachings of the Hebrew
Bible and the New Testaments, the C_CA has built "a world out of others" constructed
from an interplay of very specific notions of structure, action, culture, and history
(Goodman, 1978: 7; Sahlins, 1985).
The populations they control are those they would (and do) exercise spiritually
and politically, hence the "You can make a difference!" salutation 1 • The goods, services,
and peoples the CCA controls should become more apparent in this chapter. Other
metaphorical goods, thought of as political "goods," will be seen in the influence the
CCA wields on the United States government. In order to understand the everyday
political actions of the CCA, and why it should be perceived as a government in the new
global Empire, including why they have chosen to emphasize the particular agenda they
espouse, we must first address the idea of "praxis" as it relates to Old and New Testament
teachings.
http://www. cc. org/becomeinvolved/index. html
46
1

Praxis of Issues
It was here, in the Old Testament praxes of Leviticus and the New Testament
gospels, that the linkage between religious institution and political institution was
developed and refined, and where the key to understanding the issues on the CCA's
primary agenda can be found. The CCA's merging of politics and religion is certainly
not a new concept, but understanding the roots from which it grew would go a long way
towards realizing the potential the CCA holds, particularly in this globalized world.
Praxis. Sahlins (1985: xiv) introduces the notion of a ''praxis," or a:
. . . situational sociology of meaning [that can be] applied to the general
understanding of cultural change. As a description of the social deployment-and
functional revaluation-of meanings in action, it need not be restricted to
circumstances of intercultural contact. The structure of conjuncture as a concept
has strategic value in the determination of symbolic risks (e.g., of reference) and
selective reifications (e.g., by the powers-that-be).
As society organized itself, it knew "itself as the institutional form of historical events"
(Sahlins, 1985: xii). The transition from Old Testament commandments to New
Testament teachings involves the movement from the knowledge presented in one praxis
(Leviticus) to another (the gospels). As Barth (1995: 66) explains:
the image of culture as knowledge . . . points to people's engagement with the
world, through action. It acknowledges the fact of globally continuous
variation . . .It alerts us to interchange and to flux . . . the same or similar knowledge
is obviously used and reproduced in different local populations to provide
grounds for their thoughts and actions . . . .
As the above quote suggests, culture exists in a form that is ''transitive in the interaction
between people" (Barth, 1995: 66). This idea is important, especially in relating to the
impact one individual (Jesus) could have on the Levant of the AD 30s. As a result, it is
not so important what Jesus said, but rather why he said what he said, how his sayings
were built upon Old Testament law, and how these sayings effected change (Barth, 1995:
66). The important praxes of Leviticus (containing the whole of Old Testament Judaic
law) and the Gospels (in which Jesus' teachings modify and build on the praxis of
Leviticus) dominate Judeo-Christian thought. In addressing the role of praxis in the
Christian fundamentalist world, and how it contributes to the formation of the CCA's
critical issues, I will introduce vital themes within each of these praxes.
Leviticus. The Book of Leviticus, Book Three of the Pentateuch, is one of the
most famous and earliest books of the Old Testament, its traditions dating back 6000
years to the time of Moses. It tells the story of Moses and the Israelites after their
freedom from the Egyptians and the development of a society regulating system based on
religious law and individual purity. Moses and the Israelites, following their miraculous
travels after the parting of the Red Sea (Exodus 13-14 ), have settled beneath Mt. Sinai to
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receive the laws of God (Exodus 19). Moses meets with God on the top of the mountain
and brings the Ten Commandments down from the mountain to the Israelites (Exodus
20). Moses then explains the laws and requirements of God and instructs the Israelites on
the correct and pure actions that will be necessary to maintain the new testament with
God and remain in God's favor. The Ten Commandments (Exodus 20: 1-21) are as
follows:
And God spoke all these words:
I am the Lord your God, who brought you out of Egypt, out of the land of slavery.
You shall have no other gods before me.
You shall not make for yourself an idol in the form of anything in heaven above
or on the earth beneath or in the waters below. You shall not bow down to them
or worship them; for I, the Lord your God, am a jealous God, punishing the
children for the sins of the fathers to the third and fourth generation of those who
hate me, but showing love to a thousand generations of those who love me and
keep my commandments
You shall not misuse the name ofthe Lord your God, for the Lord will not hold
anyone guiltless who misuses his name.
Remember the Sabbath day by keeping it holy. Six days you shall do labor
and do all your work, but the seventh day is a Sabbath to the Lord your God. On
it you shall not do any work, neither you, nor your son or daughter, nor your
manservant or maidservant, nor your animals, nor the alien within your gates. For
in six days the Lord made the heavens and the earth, the sea, and all that is in
them, but he rested on the seventh day. Therefore the Lord blessed tlie Sabbath
day and made it holy.
Honor your father and your mother so that you may live long in the land the
Lord your God is giving you.
You shall not murder.
You shall not commit adultery.
You shall not steal.
You shall not give false testimony against your neighbor.
You shall not covet your neighbor's house. You shall not covet your neighbor's
wife, or his manservant or maidservant, his ox or donkey, or anything that belongs
to your neighbor.
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Leviticus takes the story of the Israelites up from that point and outlines the complete
repertoire of Old Testament law. Leviticus was most definitely a "society organizing
force" in the sense Sahlins (1985: xii) discusses. All manner of social violations and
rules are addressed, from offerings (Leviticus 1-8), to clean and unclean foods (Leviticus
(11), to skin diseases (Leviticus 13), to bodily discharges (Leviticus Chapter 15), to
sexual relations (Leviticus 18). The death sentence was liberally handed down for any
who deviated heinously from accepted behaviors; for instance, in Leviticus 24, 10-23, a
blasphemer was stoned. In this passage, the dictum "an eye for an eye" was introduced
(Leviticus 24, 17-20):
17 If anyone takes the life of a human being, he must be put to death. 18
Anyone who takes the life of someone's animal must make restitution-life for
life. 19 If anyone injures his neighbor, w�tever he has done must be done to
him: 20 fracture for fracture, eye for eye, tooth for tooth. As he has injured the
other; so he is to be injured.
The key to staying in God's good grace was through an understanding of the relationship
between ''purity" and "impurity": how to stay pure and, if one does become impure, what
actions are required to become pure again. Mary Douglas (1996: 436) suggests adding
the notion of "body symbolism' to the existing "stock of symbols" and making use of this
idea for the purposes of discussing Leviticus. The restrictions placed on impure items
and behaviors rely on symbolic conceptions of the body and its parts, fluids, and
input/output. In other words, partaking in actions that were the "known dangers of
society" (Douglas, 1996: 436).
Douglas (1 996: 437) believes the pollution of one's body-one's temple-results
from the breaking of these laws, but also from the encroachment and fracturing of
corporal boundaries. The boundaries of the body can possess the same symbolic meaning
as body parts and fluids: "Anything issuing from the body is never to be re-admitted, but
strictly avoided. The most dangerous pollution is for anything which has once emerged
gaining re-entry" (Douglas, 1 996: 437). Bodily fluids are perceived as impure.
Restrictions relating to exposure to blood (like menstrual blood) and semen (nocturnal
emissions) are found in Leviticus 1 5. When contaminated, one can affect the purity of
objects or people they encounter, forcing these contacts to undergo ritual purification as
well (Leviticus 1 5: 3 1 ):
3 1 "'You must keep the Israelites separate from things that make them unclean,
so they will not die in their uncleanness for defiling my dwelling place, which is
among them. "'
Restrictions on intake apply to food and drink as well. These include when food could or
could not be eaten, and follow the basic dichotomy of "edible" and "detestable."
Animals perceived as "edible" were "pure," which others, called "detestable" and
identified as "impure" were taboo. Animals with hoofs completely separated in two, that
were land dwelling, and chewed their cud, were allowed to be eaten (Leviticus 1 1 : 1-3).
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Swine and other creatures with cloven hoofs were to be detested. Of freshwater and
seawater animals, only creatures with fins and scales could be eaten (Leviticus 11 : 9-11).
All others were to be detested. Most birds (Leviticus 11: 13-20) were inedible as well as
insects with non-joined for ground-hopping four legs or more (Leviticus 11: 20-22).
Codes of moral and immoral acts were documented. Leviticus 18 outlines
unlawful sexual relations, forbidding sexual acts with any close relative (18: 6), women _
undergoing their monthly period (18: 19), homosexuality (18: 22), bestiality (18: 23), and
adultery (Leviticus 20: 10). Various other laws, including those outlawing divination and
witchcraft (Leviticus 20: 27), child sacrifice (Leviticus 20: 1-5), and the eating of blood
(Leviticus 17), among many other regulations, including regulations on planting different
seeds in the same field, interbreeding animals, wearing clothing composed of different
fibers (Leviticus 19: 19), dishonesty in the court (19: 15), or in weights (19: 35-36) were
also addressed. Purity of body, purity of mind. Not just the individual, but also the entire
Israelite population. In following these laws, the nation of lsrael would remain under
God's protection.
The Gospels. Jesus' arrival signaled a radical change. The significance of his
arrival to Christians is the "out with the old, in with the new" approach to his teachings.
Instead of relying on a series of forgiving sacrifices and ritual purification, Christians
were given the gift of his death. Because of his death and resurrection-his dying for all
the sins of the world-forgiveness from God could be achieved through personal prayer,
confession, repentance, and reflection (Luke 24: 46-49). Purity and impurity depended
on individual action, not external influence. Purity was achieved through prayer, not
through restrictions on intake, or bodily cleansing. Jesus addressed notions of"clean"
and ''unclean": in Matthew 15 : 10-11, he states, "' Listen and understand. What goes into
a man's mouth does not make him ' unclean,' but what comes out of his mouth, that is
what makes him 'unclean. "' Jesus expands on this in Verses 18-19: " . . . the things that
come out of the mouth come from the heart, and these make a man 'unclean. ' For out of
the heart come evil thoughts, murder, adultery, sexual immorality, theft, false testimony,
slander." In other words, "Jesus declared all foods 'clean' (Mark 7: 19).
Like the cleansing of the temple (Luke 19: 45-47), Jesus threw out the
impracticalities and semantics of laws stemming from individuals he deemed
"hypocritical" and "blind guides" (Matthew 23). Indeed, the very idea of
"commandments" was turned upside down. When asked what the greatest
commandment was, Jesus responded (Matthew 22: 37-40): "' Love the Lord your God
with all your heart and with all your soul and with all your mind. This is the first and
greatest commandment. And the second is like it: 'Love your neighbor as yourself.' All
the Law and the Prophets hang on these two commandments." He implied that, in loving
one's neighbor as oneself, coveting, theft, slander, or murder would have no purpose in
individual life.
Matthew 5-8 also chronicles the often-radical nature of the transformations the
praxis of Leviticus underwent in the gospels. Jesus' critical look at the nature of sin as
defined by the chief priests emphasized their hypocritical nature and the seemingly
_ impossibility of living up to the laws and rules they had followed to this point. Jesus
states in Matthew 5: 20 that ''unless [one's] righteousness surpasses that of the Pharisees
and the teachers of the law, [one] will certainly not enter the kingdom of heaven." Jesus
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continues his criticism of the
in Matthew 5 : 2 1 -48. Murder (2 1 -26), adultery (27-30),
divorce (3 1-32), the breaking of oaths (33-37), the notion of an "eye for an eye" (38-42),
and the decree to love "'your enemy" ( 43-48) is discussed. Jesus points out the
impossibility of fulfilling each of these laws, suggesting that anger towards another is
equitable to carrying out a murder (Verse 22), and that having lust towards an individual
is the equivalent of adultery (Verse 28). Jesus concludes this discussion by stating right
out the impossibility of living up to the law and the traditions of man. He says in Verse
48, "Be perfect, therefore, as your heavenly Father is perfect."
Critical Issues as Moral Transgressions
Despite Jesus' admittance in Matthew 5, Verse 22 to the impossibility of living up
to God's ideals of perfection, the CCA uses its forum to identify and publish the
problems and standards they feel others need to live up to. "The 700 Club" and the CCA
perceive that members of the globalized world, especially those in the United States, have
lost God and have, instead, embraced transgression and sin, hence the :frequent mentions
of moral and political reform. Transgression is an important concept for our study;
Foucault ( 1 977: 34-35) defines "transgression"-the crossing of "the limit" as:
. . . an action which involves the limit, that narrow zone of a line where it displays
the flash of its passage, but perhaps also its entire trajectory, even its origin; it is
likely that transgression has its entire space in the line it crosses . . . The limit and
transgression depend on each other for whatever density of being they possess: a
limit could not exist if it were absolutely uncrossable and, reciprocally,
transgression would be pointless if it merely crossed a limit composed of illusions
and shadows . . . Transgression carries the limit right to the limit of its being;
transgression forces the limit to face the fact of its imminent disappearance to find
itself in what it excludes (perhaps, to be more exact, to recognize itself for the
first time), to experience its positive truth in its downward fall?
Foucault ( 1977: 35) compares the transgression with a "spiral," which "no simple
infraction can exhaust." It is an "affrrmation of division" (Foucault, 1 977: 36).
Interestingly, Foucault ( 1 977: 32), in "Preface to Transgression," comments on
the perception that "God is dead," calling it "an experience in which nothing may again
announce the exteriority ofbeing"-it is both "interior and sovereign." The terror
inspired by the possibility of the death of God, especially to religious groups, results from
"a world exposed by the experience of its limits, made and unmade by that excess which
transgresses it." The "death of God" thus liberates "life" from the existence that "limits
it" (Foucault, 1977: 32). The pratfalls to Christians are immense. Falling into
transgression is equated with the Leviticus conception of "impurity"; as the Book of
Malachi explained, the neglecting and disobedience to God would result in the judgment
of the wicked, potential disaster, but also salvation for the righteous. Thus, this "limit"
cannot, without consequence, be crossed without disastrous results for the people of God
(Foucault, 1 977: 32). The exile oflsrael from the Promised Land at the end of the Old
Testament (see 2nd Chronicles, as well as the prophetical books of Isaiah and Jeremiah),
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and Jerry Falwell's understanding ofwhy 9/11 occurred (see the Introduction) are
explained as the result oftransgression on a national scale and the turning away of God.
The idea of the transgression poses a serious threat to the Christian world.
Accumulations oftransgressions can potentially lead to a world where transgressions are
"the norm." Thus, in the CCA's reliance on the praxis of Leviticus and the praxis of the
gospei the CCA has selected and chosen the issues they feel play out of the notions of
the praxes, ofpurity, that are crucial for a critical understanding of the CCA' s call for
action. These are the issues that stand against "people of faith" and should be acted upon,
or the process by which, as Barth [1995: 65] notes, groups use culture "selectively for
that which seems more salient": 2
[The Voter Guides Project] is the most visible and highest profile project by ·our
organization. It is also the most popular project and involves the greatest
participation of Christian Coalition of America members and supporters. During
election years, this project utilizes thousands of volunteers throughout the nation
who help distribute voter guides in places of worship across the country.
Accordingly, no other organization matches our ability to identify and mobilize
people of faith into the political process. The Voter Guide is an extraordinary tool
for educating voters about candidates for elective office and their respective
positions on issues of importance to the family. They are non-partisan and do not
advocate the election or defeat ofany candidate. The voter Guides are a crucial
strategic weapon in our "Countdown to Victory Plan." Your contributions will
help ensure their continued successful distribution.
The critical issues included in the Voter Guides are done so in an effort to bring them to
the attention ofpotential voters and contributors. On January 30, 2001, the following
topics appeared as the issues "the powerful interests [were] worried about":
1 . Balanced Budged Amendment
2. Flat Rate Federal Income Tax
3. Abortion on Demand
4. Banning Partial Birth Abortion
5. Parental Choice in Education
6. Religious Freedom Act
7. Homosexual Adoption of Children
8. Capital Punishment for Murder
9. Privatize the National Endowment for the Arts
1 0. Term Limits for Congress
These critical issues are key to the CCA's political agenda. They are the transgressions
of this nation and its people, ones sounding eerily familiar to Jerry Falwell's comments
on "The 700 Club." Other issues and legislation are included in the "Legislative alerts

2

http: //www. cc. org/countdown/voter. html
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and Updates"3 and include such issues as the Marriage Tax Penalty Elimination Act, the
Unborn Victims of Violence Act, the Partial-Birth Abortion Ban, the Born-Alive Infants
Protection Act, the Internet Gambling Prohibition Act, the Student Athlete Protection Act
and the Amateur Sports Integrity Act, Education Savings Accounts (ESA' s), and the
Academic Achievement for all Act (Straight A' s). Since July 9, 200 1 , new legislative
issues have been added to the list. The new list4 contains the following:
1 . Education Reform
2. The Partial-Birth Abortion Ban
3. Unborn Victims of Violence Act
4. The Born-Alive Infants Protection Act
5. Women and Children's Resources Act
6. Human Embryo Killing
7. Child Custody Protection Act
8. Family Tax Relief
9. Free Speech
- 1 0. The Internet Gambling Prohibition Act
1 1 . The Student Athlete Protection Act and the Amateur Sports Integrity Act
1 2. Abortion and Foreign Assistance
1 3. Human Cloning
How such issues as diverse as Student Athlete Protection and Human Cloning share the
same platform testify to the interplay of culture, history, structure, and action used in the
formation of the CCA's social agenda (Sahlins, 1 985: xiv). Just as important as their
placement on the list are the contextual forces factoring into the selection of these issues.
In the following sections I will expand on each of these issues, offering explanatory
paragraphs and delving into some of the symbolic and underlying meanings and
motivations for these issues.
Semiotics and the meaning of the Critical Issues. In order to lend insight into the
rationale and understand the placement of these critical issues, we must turn to a
knowledge of the mythico-history found in Leviticus and the gospels, as well as semiotics
(the transformation of meanings) and phenomenology (research into the role experience
and observation play). Both can assist in explicating the situational processes engaging
the typical member of a group such as the CCA and can allow us to "see" the "critical" in
the "critical issue." Additionally, we can begin to understand the meaning granted to the
critical issue by relating the significance of the issue with the concept known as the sign.
Sahlins ( 1 985 : x) discusses the nature of signs and symbols. He ( 1 985: x) finds that
signs, or symbolic transferai are determined by their contrastive relations to other signs
in a cultural system. A sign is only understood by its relation to the system as a whole.
Contemporary sociologists and analysts find US and Western cultures "signifying" ones,
loaded with a plethora of signs, information cues, and ideologies of belief going beyond
what is given (Baker, 1 998; Gottdiener, 1 998). Individuals are swamped with competing
3
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attitudes, values, and skills experiencing gradual modification due to the formative
experiences affecting each generation (Inglehart, 1990). Levi-Strauss (1965) says the
same thing about myths-they overflow with meanings. Like Sahlins, Cassirer (Morris,
1987: 218) defends the idea that "language and symbolism" are the "essential
characteristics ofhuman culture." According to Morris (1987: 218):
[Cassirer thought] . .. human nature by its very nature is symbolic. The
difference between religion and science, for Cassirer, is that whereas religion and
myth "merge" the symbol and the signified, science (like ordinary language and
common sense) differentiates them and from this differentiation produces
"systems ofrelations."
Cassirer (Morris, 1987: 218) expands on these ideas, suggesting the existence ofa
"symbolic universe," a new reality beyond the visible spectrum, containing the facets of
"language, art, history, religion, and science." Cassirer (Morris, 1987: 218) believes the
universe is composed as ''signs" (belonging to the "physical world of being") and
"·symbols" ("articifical;" belonging to the human world of meaning). Morris (1987: 2·19)
writes of Cassirer:
Expressions ofan emotional and spiritual nature regarding the transcendent
realities-realities about god, eternal salvation, the sanctity of sacred teachings,
and so forth-are often ineffable, that is they are unable to be expressed in words.
For this purpose, symbols are used to communicate and express that which
transcends natural reality. King writes that "Symbol is the language of myth." A
cross, a star of David, bread and wine, and so forth, all have a meaning other than
what they are. These things are symbols for something else. They are made
sacred, endowed with power, and infused with ideological meaning by the culture
that holds them to be sacred.
Geertz (1973), like Cassirer, thinks culture is performed through various public
symbols-what's more, it is the mechanism through which individuals communicate
their personality and views. Every "sign-value" (signs carrying meaning with them) also
carries other meanings or associations, in addition to the primary one in .different contexts
and for different people (gender, age, culture) (Baker, 1998; Gottdiener, 1998).
This complex gathering is called by semioticians "the code" and it signifies that
signs and sign-vehicles can function at many different cultural levels, in many different
contexts, and in many different horizons of time and space (Gottdiener, 1998). A "thing"
means "something" to someone else because ofsignificant past experiences and contexts
relating to the object, or even because of ascribed cultural meanings. Victor Turner's
conception of "the code" relates to these ideas. Turner (1967: 50) states that symbols are
"multivocal"-they can stand for a multitude of things. In understanding the value of
signs and sign-vehicles, and knowing that signs = objects, we can begin to see the use
some individuals would have, or assign to, their material cultural objects (Gottdiener,
1998).
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Concepts religious in origin are more difficult to express. Notions surrounding
words like "sacred" or "profane," or other religious and Christian (Catholic and
Protestant) concepts, like the Trinity (Father, Son, and Holy Spirit), sacraments to the
church, the Pope, zodiac symbols, stained glass images, church images, legends ascribed
to Christian figures and the Saints, the Virgin Mary, Jesus Christ, etc., all relate to this
symbolic quality of cuhure (Shoemaker, 1 990: 59). These distinctions are, according to
Shoemaker (1 990: 59):
. . . primarily a modem, patriarchal, westernized notion, superimposed on the
In this model, the profane refers to the quality of our experience in the
everyday world, while the sacred refers to a heightened transformed state of
consciousness that takes us out of everyday reality.
other.

These concepts are manifested in the form of specific signs, indicating specific
knowledges and actions. For instance, sacred practices "might include silence or
reverence (or noise and chanting), expressions of belief through prayer and ritual,
displays of emotion and spirituality, the preparation and consumption of certain foods,
the adoption of different modes of dress, and so forth" (Shoemaker, 1990: 59).
Symbols are not limited to such tangible items as bread and wine, or images on
clothes. Ideas, knowledges, thoughts, and feelings are "signifiers" just like signs,
historical events and religious action; they overflow with meanings as well. The
symbolic aspects of knowledges and practices shed light on the contents ofthe CCA's
"critical issues" list and how they arrived there. Understanding the transformation of an
issue into a critical issue is crucial to comprehend the choices located on the CCA's list
of objectives. Like Sahlins ( 1 985: xiv) states, an event does not become one until it has
been interpreted as such. In the same manner, an issue is not "an issue" until it has been
granted "issue" status by a particular group's members. Their process of interpreting and
re-interpreting generation-by-generation allows the CCA to upgrade an issue into a
critical one.
Explicating the Critical Issues. These "critical transgressions" are obvious in their
connection to conservative politics. For instance, the pro-life stance against abortion is
an issue highly correlated with a religious lifestyle and geared towards a preservation of
life. The maintenance of capital punishment is also a tenant to this list. The CCA
supports the death penalty ("The Scriptures teach that people are responsible for their
own behavior"5) in order to preserve "the dignity of man." This belief is especially
interesting given the well-publicized fact that other influential religious groups, such as
the Catholic Bishop League and the Pope, oppose the death penalty. Other critical issues,
such as Internet gambling and family tax relief, are new circumstances which the CCA
has treated with their interpretation of classic Biblical teaching. Still other issues, such as
new abortion techniques and human cloning, while not immediately cited in the Bible,
have been addressed using preexisting religious ideology. What follows below is a run
down of the critical legislative issues the CCA has listed on their website, and which I
cited on Page 52. I have offered an explanation behind their support of each issue. I
5
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have elaborated on the issues deserving an in-depth examination. My goal in this section
is to present a straightforward account of the highlighted issue and, when necessary,
blend commentary and critique which expands on this issue and makes its relevance to
the CCA more explicit.
1 . Education Reform6 :
The Christian Coalition of America seeks the enactment of education reform
legislation that returns greater control over education to local communities and
provides parents with increased control and choice over their children's
education. We also support education savings accounts and an education tax
credit to help families finance their children's education.
The problems the CCA has with the public school system, what it teaches, and the
programs public schools offer- relates to the promotion of morals and values that conflict
with the CCA's. As the Book of Malachi (2: 1 5) suggests, the Lord wants "godly
offspring" (righteous children). This means children raised in what the CCA deems a
moral atmosphere. Programs leading to children being raising in an environment
promoting morals and values are supported, and assisting families fiscally in an effort to
produce 'godly offspring" is sought. Public school sex education programs have come
under fire for offering free condoms and lacking a "moral" message. For instance, the
public school sex education program I underwent at Clover Hill High School mentioned
abstinence as the only I 00% way to avoid various sexually transmitted diseases, etc., but
it did not present abstinence as the only acceptable lifestyle that corresponds to moral
living, as the CCA does. The CCA' s support of public funding for parents who,
disillusioned with the public school system and wish to enroll their children in private
schools, but cannot afford to, results from this issue. The failed School Voucher proposal
also ties in with this subject.
The on-going debate between scientists espousing evolution and those supporting
a creationist view of the world's creation also plays a fundamental part in this issue. A
literal translation of the Bible contrasts with a number of prominent scientific theories,
including those found in Stephen Hawking's A BriefHistory of Time. Hawking ( 1 988)
suggests the universe may have always existed, even before the Big Bang some twelve to
twenty billion years ago. A literal translation of the Bible also contradicts the ideas found
in Darwinian evolution. Christian mythology presents a story of creation unrolling over a
six-day period. After turning out the heavens, the earth, water, vegetation, and animal
life, God created man ''in our image" (Genesis 1 : 26) to rule over all. On the seventh
day, "he rested" (Genesis 2: 2). A literal translation of the Bible means holding the story
of Genesis to be literally true. · In believing God molded man from the dirt of the ground
(ashes to ashes, dust to dust), creationists reject the descent of humans from earlier
evolutionary stages of primates.
If anything, Hawking's testimony and evolution illustrate the dangers "reason"
and "rational thought" pose to institutions founded on notions of dogma and religious
http://www. cc. org/legis/legis-education-reform. html
56

6

ideology and the tense relationship existing between "dogma" and "science." It should
come as no surprise to discover that science is, at its heart, the absolute enemy of dogma
(McEvilley, 1 99 1 : 1 9). For this reason, religious systems have no in-built philosophical
devices to detect false claims (McEvilley, 1 99 1 : 1 0). Reason utilizes the power of
inquiry; in other words, a healthy skepticism opens up a whole new can of worms: the
ability to challenge and undermine dogma (McEvilley, 1 99 1 : 1 9). Reason is painted in a
devilish light. Rather then understanding reason as a tool of inquiry, it becomes a
temptation offered by Satan himself (McEvilley, 1 99 1 : 1 9).
Additionally, "The 700 Club" co-host Gordon Robertson stresses the importance
of family sex education. Sex education programs in public schools have been criticized
by their promotion of contraceptives over abstinence and for issuing condoms through the
school health department. From the perspective of the CCA and its sister organiz.ation,
the Christian Broadcast Network, creating alternatives assisting families in a move
towards schools founded on a religious framework, ones that teach the kind of
education(s) their parent network, the CCA, approves of, is a worthy cause.
2. The Partial-Birth Abortion Ban7 :
Enactment of a ban on partial-birth abortions is a top priority for the Christian
Coalition of America. In a partial-birth abortion, the abortionist pulls a living
baby feet first from the mother's womb until all but the baby's head is exposed,
then punctures the base of the baby's skull, suctions out the baby's brain and then
delivers the now dead baby. Regrettably, this is occurring thousands of times a
year, on healthy babies with healthy mothers.
The CCA believes life begins at the moment'of conception (sperm + egg). Thus,
fetuses are humans, and aborting a fetus is seen as murder. Therefore any attempts to
abort unborn lives must be opposed. Partial-birth abortions are considered particularly
heinous. Efforts to end partial-birth abortions, as well as to classify unborn birthed
babies as "humans," is important for their Pro-Life ideology and remain high tasks on the
CCA's to-do list.
3. Unborn Victims of Violence Act8 :
The Christian Coalition of America supports the enactment of the Unborn
Victims of Violence Act. This legislation creates a separate federal offense for
the death or injury of an unborn child that results from a third party assailant' s
attack on the child's mother. The penalty to be imposed is the same penalty that
would have been impo sed on the assailant under the federal criminal code for the
death or injury to the child's mother (except that the death penalty may not be
impo sed for the child's injury or death).

7
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A legislative entity on the same lines as the Partial-Birth Abortion Ban exists with
the Unborn Victims of Violence Act. Classifying as "human" fetuses which are for all
intents and purposes going to be ho� and are the victims of a violent act, is not a full
declaration of a pro-life standpoint, but it does offer a first step towards those seeking to
work against Roe vs. Wade.
4. The Born-Alive Infants Protection Act9 :
The Christian Coalition of America supports the enactment of the Born-Alive
Infants Protection Act. This legislation codifies into federal law the long accepted
principle that a baby that is completely expelled from the baby's mother, and
shows ariy sign of life, is a "person" entitled to the full protection of the law.
The CCA is Pro-Life. A House of Representatives hearing on the ''Born Alive
Infant Protection Act" is expected to occur in mid-July 10 • Basically, the bill "would
effectively outlaw a method of abortion in which labor is induced while the "fetus" is too
immature to survive. It would provide medical and legal protections, recognizing the
personhood of any child who even temporarily survives outside the womb." This bill has
the support of both the religious right and the National Abortion Rights Action League.
A prayer suggestion is offered: "Pray that the Senate take action on the Born Alive
Infants Protection Act and the House would approach the bill with sobriety. Pray that all
Americans would develop a respect for life as a gift from God."
5. Women and Children's Resources Act 1 1 :
The Christian Coalition of America supports the enactment of the Women and
Children's Resources Act. By providing federal funding for the services that
crisis pregnancy centers, adoption agencies, and maternity homes provide to
women faced with an untimely pregnancy, this legislation will channel federal
dollars towards ensuring that help and support are available to women in their
time of need. Far too many women today who underwent abortions, lament that
they underwent the abortion because they believed that there was no one they
could rely on to help them keep their baby.
The continued emphasis on the killing of fetuses as murder and presenting
abortions as despicable acts of infanticide reinforces the aspects of biopower the CCA
wishes to exercise. Just as images of suffering were used to achieve financial gain,
images and descriptions of abortions are utilized as an aesthetic means to draw like
minded followers into a negative unity against those "evil" enough to kill their "unborn
children." Their idealistic conception of families of the past clearly conflicts with the
9
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post-modem family and the options available to this unit. Easily disguised in their
overarching concern for "the well-being of the nation's born and unborn children" is their
use of issues related to biological control over the female body and the female decision
making process (biological co-opment). This reinforces the androcentric and extremely
patriarchically fundamentalist empire the CCA seeks to establish.
6. Human Embryo Killing 12 :
Increasingly, there is a movement in this country that is trying to legitimize the
killing of living human embryos for the sake of scientific research. But a non
consenting human being should never be subjected to deadly experimentation for·
research purposes. If the United States Government were to place its stamp of
approval on this destructive researc� it would be the first time that our
government has declared that a non-consenting human being may be exploited
and killed for experimental research purposes. The killing of human beings is
· never justified for research ends.
In contrast, the Christian Coalition of America supports the far-more promising
research being conducted using non-embryonic stem cells.
One of the newest special projects/concerns revolves around the use of fetal
somatic cells to research debilitating and life-threatening diseases. Before he left office,
President Bill Clinton had pledged millions of dollars to fund research of this nature.
Then-presidential candidate George W. Bush vowed not to use federal dollars to fund
research perceived as immoral. Religious Republicans view the fetus as a living
organism and as a person. As such, alternatives to embryo-destroying research are being
sought. Rep. Ron Lewis (R-KY) and Rep. Robert Aderhold (R-AL) wrote a letter to
Health and Human Services Secretary Tommy Thompson 1 3 :
"Successful stem cell research do_e s not necessitate the use of human embryos,
and it has already achieved a remarkable degree of success. Non-embryonic stem
cell research should serve as the cornerstone for future stem cell research by the
United States government."
Republican Senators Orrin Hatch (UT) and Strom Thurmond (SC) both favor embryonic
stem cell research. Hatch, a Mormon, believes ''this is not an issue of abortion since the
embryos have not been implanted into a womb." This ties in with the Mormon belief that
the souls of individuals do not arrive until after the embryo has been implanted in the
womb. A prayer suggestion is offered by the CCA: "Keep praying that the White House,
Department of Health and Human Services, and Congress will seek God's wisdom as
12
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they debate stem cell research. Pray that ethical forms of scientific research would be
used."
As of July 25, 200 1 , George W. Bush is expected to reach a decision on whether
to allow federal funding for embryonic stem cells within the next month. Despite the fact
Bush promised during the 2000 Presidential Campaign not to fund embryonic stem cell
research, it is said the White House is split on the best way to handle the issue. To
complicate matters, Bush is receiving intense pressure from the Catholic Bishops League,
personal appeals from Pope John Paul II, pro-life groups (though I should note that pro
life groups are split over the issue-some believe life does not begin unless conception
takes place in the womb), and politico-religious activist groups not to fund the research,
and, on the other hand, from pro-research celebrities such as Mary Tyler Moore
(diabetes) and Michael J. Fox (Parkinson's) who are suffering from various diseases.
Christopher Reeve, the actor known for his portrayal of "Superman" in the four
"Superman" films, paralyzed from the neck down after a horse riding accident, is suing
Bush for stalling research that could potentially cure his condition. If Bush decides to
fund the research, he will be alienating approximately 50 million Catholic voters and
scores of pro-lifers who believe taking the stem cells would equate killing humans. Ifhe
chooses not to fund the research, he would be seen as favoring a minority of special
interest groups, Catholics, and the Pontiff.
7. Child Custody Protection Act 14 :
The Christian Coalition of America supports the enactment of the Child Custody
Protection Act. This legislation reinforces both parental rights and states rights by
making it a federal crime to transport a minor girl out-of-state for an abortion in
circumvention of a state law requiring that one of her parents (or a judge) be
involved in the abortion decision.
This bill functions as a roadblock placed in front of potential abortions. It serves,
like the Women and Children' s Resources Act, as a means to limit the amount of
abortions taking place in the United States.
8. Family Tax Relief1 5 :
The Christian Coalition of America is actively working to reduce the heavy tax
burden carried by America's families today. In order to help families keep more
of their own hard-earned income for the family budget, we support raising the
child tax credit from $500 to $1 ,000, and providing relief from the marriage tax
penalty. We also support education savings accounts and an education tax credit
to help families finance their children's education. And, in order to make
adoption more accessible, we want to increase the adoption tax credit and make it
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permanent. The Christian Coalition of America also supports eliminating the
death tax.
Coincidentally, there is a greater tax on two people who are married than for two
people who are just living together. Christianity frowns on individuals living together out
of wedlock-any bills that could benefit such a union, instead of fiscally punishing them,
would hinder rather than help.
9. Free Speech 16:
The United States Supreme Court has repeatedly upheld the right of
organi7.ations, such as the Christian Coalition of America, to educate the public on
the moral issues of our times and where politicians stand on the issues. It is our
First Amendment right. Unfortunately, some campaign finance bills, primarily
the McCain"."Feingold bill (S. 27) in the U.S. Senate, and the Shays-Meehan bill
(H.R. 380) in the U.S. House of Representatives, are an assault on our ability to
do so. If these bills were to become law, it could place the Christian Coalition of
America's voter education and issue advocacy activities at serious risk. That is
why the Christian Coalition of America is actively opposed to both the McCain
Feingold bill and the Shays-Meehan bill.
Why would the CCA be opposed to a campaign finance bill? The answer is not as
simple as the above paragraph suggests: this situation boils down to a battle between the
CCA versus the media Gordon Robertson and Pat Robertson, in every "700 Club"
discussion over the matter, emphasize the liberal nature of the media, calling The
Washington Post and The New York Times its "bastions." By preventing presidential
candidates (i.e. REPUBLICAN candidates) from advertising sixty days prior to an
election, the table has been leveled. Presumably, the fear is that the media will be able to
control the discourse over a candidate and his issues without fear of a response. In the
end, the "700 Club" can cite the unconstitutionality of the bill (their case is an excellent
one), but the truth of the matter is that the bill serves as a campaign equalizer.
1 0. The Internet Gambling Protection Act 17 :
The Christian Coalition of America supports the enactment of the Internet
Gambling Protection Act. This legislation is designed to put a stop to online
gambling at the over 700 gambling sites on the Internet today. If Internet ·
gambling is left unchecked, the privacy and easy-access that the Internet provides
will result in an even greater temptation to our nation's poor,. our youth, and those
who are gambling addicts.

16
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Gambling in all its forms is opposed by the CCA and organized religion. One can
see the anti-gambling movement on a local scale in the current conflict in Tennessee.
When the state government of Tennessee was in the early stages of legalizing a state
lottery, religious figures and Baptist churches began speaking out against the proposal.
Why, I wondered, would they oppose a means to bring much needed revenue to help the
state fund higher ed�cation? As it turns out, aside from seeing gambling as a vice, many
preachers fear the money drain and temptations that would cause their congregation
members and parishioners to lose their money. The Internet Gambling Protection Act
would function as an additional protection against throwing one's money away on a
dream. This fall, in November of 2002, voters in the state of Tennessee will vote on
whether to keep or do away with its ban on a state lottery. Advance polling suggests that
two-thirds of voters favor a state lottery.
·1 1 . The Student Athlete Protection Act and the Amateur Sports Integrity Act 1 8 :
The Christian Coalition of America supports the enactment of the Student
Athlete Protection Act. This legislation would ban gambling on amateur athletic
events, including high school and college sports.
The point of this bill is to continue to ensure the honorable intent of amateur
sports by keeping it free from gambling. This bill would also prevent gambling
temptations, like the one outlined above, from sucking away money from the poor.
1 2. Abortion and Foreign Assistance 19 :
The Christian Coalition of America opposes the use of federal tax dollars to fund
foreign organizations that perform abortions overseas or work to legalize abortion
overseas.
Like the above Child Custody Protection Act and the Women and Children's
Resources Act, this bill functions as another roadblock placed in front of potential
abortions.
1 3. Human Cloning20 :
As of July 25, 200 1 , two bills are racing through the House of Representatives.
The first, and the closest to being voted on, calls for a complete ban on human cloning,
no ifs, ands, or buts. The second, waiting in the wings would place a ban on human
cloning for reproductive purposes, but leave scientific research a possibility. As one
would suspect, public outcry against human cloning is great, especially on the side of
religious activist groups. On July 25, 2001, "The 700 Club" co-host Pat Robertson called
http ://www.cc.org/legis/legis-student-athlete.html
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both human cloning and the embryonic stem cell research conducted at Virginia's Jones
Institute (paying money for sperm and egg cells to harvest stem cells) "a slippery slope"
that could lead to uncontrolled science AKA a whole host of moral and ethical dilemmas
if left unchecked. At the end of July 2001, the House of Representatives passed a ban on
all forms of human cloning, but the Senate did not. Currently, President Bush is calling
for a complete ban on human cloning21 :
President Bush is pressing the Senate to approve a total ban on human cloning
that would outlaw the duplication of human beings and of cells that could be used
for research and treatment of diseases.
Bush long has opposed human cloning. When he announced his decision in
August to restrict but not forbid federal financing of so-called embryonic stem
cell research, he said: ''We recoil at the idea of growing human beings for spare
body parts or creating life for our convenience."
On Wednesday, Bush was speaking to 1 75 doctors, scientists, lawmakers,
religious activists and disabled people to mobilize bipartisan support behind a
complete ban on cloning. Aides said Bush's speech would be ' 'reflective" on the
ethical issues that cloning poses.
The cloning legislation joins a growing pile of bills that Bush favors and that have
passed the Republican-controlled House but stalled in the Democratic-controlled
Senate.
Either way, human cloning represents a very controversial issue, not just in an ethical
definition of just what, or under what conditions, makes us "human," but also given the
huge potential for scientific advancement and the ability to replace just about any marred
or damaged organ or body part.
"The 700 Club" Acts

Like Pat Robertson's CCA, his "The 700 Club" consistently emphasizes a need to
return to "traditional" American morals and values and contains their own set of
fluctuating issues they have deemed in need of mass action. In the time period I spent
watching the show, I witnessed multiple instances of the co-hosts using their forum to
address political issues and encourage "mobilization"-the same mobilization and notion
of"being informed" the CCA encourages in its Voter Guides Project--against potential
national transgressions. What follows are some of the more interesting events and the
reactions by "The 700 Club" over the summer of 200 1 :
1 . Supreme Court nominations. With the potential retirement of several justices
on the Supreme Court, nomination processes will be heated. On Friday, July 6, 200 1,
21
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Gordon Robertson emphasized that the upcoming Supreme Court nomination processes
(to be conducted after a justice retires) would be a crucial turning point for the history of
the United States. Do we want to, as Gordon says, "return to the beliefs of the US
forefathers," or, to approximate his words, "continue down the current national trend of
moral transgression"? Stemming out ofseveral of the issues on the CCA's critical issue
list, including "The Partial-Birth Abortion Ban," "Unborn Victims of Violence Act," and
"Human Embryo Killing," the decision on whom to nominate is firmly embedded in the
politics of abortion and Christian morals. The CCA is currently (as ofApril 22, 2002)
running a petition to join a "Judicial Task Force" in order to "Save our Courts!"22 :
I believe the coming months will mark a watershed in American history. One of
two things will happen:
Either we will see a course correction in our Courts that will lead to the
protection of unborn babies and the restoration of Christian liberties. . .

Or...
The anti-faithforces will gain a stranglehold on the Courts that will not be
broken in our lifetimes.

That is why it's so important you sign the "SAVE OUR COURTS" petition.
The fact is, we need a miracle right now in our courts.
The attacks against faith, family and the unborn seem to increase with each
passing day.
We must pray for the nine current Supreme Court justices. And we must ask God,
in His timing, to change the composition of this Court! We must ask God to give
President Bush wisdom and pray that God-fe�ing nominees have favor in the
Senate Judicial Committee. And we must intercede for breakthroughs in courts
across the land.
BUT WE CANNOT ALLOW A FEW LIBERAL SENATORS TO BLOCK
PRESIDENT BUSH'S PRO-LIFE, CONSERVATIVE JUD�CIAL
NOMINEES.

Pro-abortion groups are energized, increasing their numbers, rallying millions of
dollars for this fight. Together with the liberal leaders ofthe U.S.. Senate, they
have BLOCKED the nomination ofa pro-life, conservative Christian, Judge
Charles Pickering - by not even allowing a vote in the Senate.
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They taste the blood in the water, and they will stop at nothing to defeat EVERY
PRO-LIFE JUDICIAL NOMINEE President Bush sends them.
That's why the SAVE OUR COURTS petition drive is so vitally important. We
must show the United States Senate that there is a huge majority of Americans
who want pro-life, conservative, common sense judges. And especially in election
years, politicians understand large numbers!
The Judicial Task Force appears to be a perfect example of the grassroots mobilization
the backers of the CCA and CBN have used to enact their legislative agenda.
2. Moral television. "I support Clean T.V." is one of"The 700 Club"' s newest
programs. Its design is wide reaching. By calling or writing in care of"The 700 Club,"
viewers can receive a bumper sticker with the words "I support Clean T. V." on it. This,
as Pat Robertson explains, will let the politicians know "you" will not stand for the "filth"
being shown on prime time . . Pat Robertson equates one bumper sticker with "$500 worth
of advertising." A petition to the Attorney General is located at CBN's website23 :
As a concerned citizen, I am calling on you to take decisive steps to clean up
America's network television programming. I am appalled at the material that is
allowed to air during hours when innocent children may be watching . .I urge you
to do everything in your power to enforce current FCC regulations, some of which
are routinely circumvented or ignored altogether by many television executives.
I applaud your strong moral values, and I request your commitment to stem the
destructive tide that pervades the television airwaves. As you know, numerous
studies have identified a clear link between the amount of violence a person
watches and the amount of violence a person commits. Please move swiftly to
ensure that scenes glorifying sex, violence and immorality are left on the editing
room floor rather than delivered to our homes.
The "Clean T.V." program, with its widespread movement using television, Internet, and
automobile "advertising," serve as an excellent illustration of the scope of the plans "The
700 Club" is capable of producing and making a reality. That "The 700 Club" can push,
promote, and make a reality such an extensive movement is an indication of the program
runners and veracity of their followers.
3. Sudan. "The 700 Club" was instrumental in pushing for American involvement
in the on-going· Sudanese civil war. "The 700 Club" aired an installment depicting the
violence and enslavement of Christians living in Sudan by Muslim militants. The co
hosts instructed their viewers to call and to write their congressmen to let them know that
this issue was important to them. "The 700 Club" even listed the phone number for
Senate Majority Leader Tom Daschle. Less than a week later, Gordon Robertson
23
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reported that Congress had flip-flopped on its original impartiality to the actions of the
Sudanese civil war.
Legislation condemning the actions was introduced by Senator Bill Frist (Rep.) of
Tennessee. Frist "authored legislation that condemns the ten-year war between the
Islamic government of the _north and Christian and animist rebels in the south."24 Frist's
statement also reads that, ''The fact that this has become a major, both a legislative as
well as diplomatic, initiative speaks loudly, loudly to the millions of people throughout
Sudan who are waiting for the diplomatic pressures pulling together people to truly
establish peace." Reports are surfacing that "the White House may get involved in the
Sudanese civil war-exactly the kind of comple� intractable, irrelevant-to-American
interests conflict that candidate Bush said the United States should avoid" because
"Christian conservatives are enraged by Muslim abuse (and sometimes enslavement) of
Christian rebels and have recruited [Chief of Staff Karl] Rove to help them. 25 Colin
Powell will appoint a diplomatic envoy that will join an already existing humanitarian
envoy in order to "broker peace in Sudan."
4. Embryonic Stem Cell Research. ESCR and Human Cloning are closely tied to
each other, and are both constituents of the CCA's critical issue list. Embryonic stem
cells are cells from an embryo that are capable of reproducing themselves. The CCA,
CBN, and Pat Robertson were, during the month of July 2001, backing an alternative
form of research, that of Adult Stem Cell Research, which would not result in the
destruction of embryos. Researchers hope to use ESCR to cure such diseases as
Parkinson's or paralysis. CBN's website discusses moral issues and their problems with
ESCR26 :
So to recap my top ten list of what is wrong with Stem Cell Research: 1. We are
divided over who or what are embryonic stem cells 2. Terms are grossly misused
3. Despite what politicians say, there is a clear link and overlap between ESCR
and human cloning 4. The current status of ESCR is unsettled 5. There is law that
prohibits research on human embryos 6. Public understanding is lacking 7. We are
growing humans for body parts in ESCR 8. The influence of money, power and
fame cannot be overlooked 9. The science behind ESCR doesn't support the
claims 10. Current clinical applications of adult stem cells is curing thousands and
has been for years For all these reason my conclusion is that more dollars ought to
be poured into adult stem cell research and the macabre research associate with
ESCR should be abandoned entirely.
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President Bush announced on August 9, 2001, that federal funding would be available for
research not connected to the future destruction of cells. Pat Robertson responded to this
decision27 :
CBN.com - "I believe that President Bush provided an elegant solution to the
thorny issue of stem cell research by firmly protecting the rights of the unborn
while allowing potentially life-saving research to go forward by the use of sixty
existing embryonic stem cell lines for further research. The President showed
true compassion for those crippled by spinal cord injuries, those suffering from
Parkinson's disease and Alzheimer's, those with juvenile diabetes, and other
debilitating diseases which might be alleviated by aggressive stem cell research."
"On the other hand, by limiting the research to those sixty stem cell lines, he shut
the door to any government funding ofthe taking of human life from the
estimated one hundred thousand embryos that are currently existing in fertility
clinics across the nation."
"I also applaud · the President for continuing, and hopefully increasing,
government-funded research into stem cells which are derived from umbilical
cords, placentas, or stem cells derived from non-life threatening procedures
involving adults. In my opinion, the President has balanced the profound ethical
concerns of those of us who deplore the wanton destruction of the unborn with the
heartfelt concerns ofthe population who desire legitimate, scientific research into
the alleviation ofa broad range of debilitating human maladies."
I should note that I was surprised given Robertson's apparent flip-flop on the issue. His
previous emphasis on Adult Stem Cell Research, to the point where he would lament on a
daily basis that Bush was breaking his promise to not fund any sort of ESCR during his
2000 campaign, and the "slippery slope" ESCR offered in relation to human cloning had
me convinced Robertson was very much opposed to any form ofESCR.
The Dangers of Ignoring Potentials

What this chapter (and this research) presents is the underlying levels of
theocratic Empire building the fundamentalist benefactors of the CCA and CBN are
capable ofemploying. The critical issues/transgressions found on the CCA' s website,
and the issues presented on "The 700 Club," which appeal for mass mobilization, and
achieve results, are highly indicative of the scope and design of their mission. CBN' s
mission is to prepare the world for the new "kingdom of God" on earth; as a result,
pushing for ·a Christianized government, uniting all nations under Christ is imperative. 28
The politico-religious Christianized Empire is rooted in a long history of "oppression and
27

http://www.cbn.com/cbnnews%2Fpolitics%2Frobertson%5Fagrees%5Fwith%5Fbush%5
Fstem%5Fcell%5Fdecision%2E. asp
28
http://www.cbn.com/CC Content Page/I, l 1 82,PTID2546/CHID 1 0 1 063/CIID,00.html
67

destruction," as well as forced assimilation--one similar to the actions taken by the
borderless, globalized, profit-driven, capitalist powers of the high modem world (Hardt
and Negri, 2000: xv). The far-reaching social and governmental implications of the
stated mission of the CCA and CBN are glossed over on "The 700 Club" and on the
CCA's and CBN's website, but become increasingly apparent from the works of
Foucault, Hobsbawn, Hardt and Negri, and Giddens: with continued political success,
with strengthened grassroots support, and with the ability to broadcast one's views day in
and day out over national and international airwaves, comes increasing power and moral
control.
It is clear the global networks created and operated by the backers of the CCA and
CBN operate on a mission to suppress the immoral opposition they face and to restore the
vision of a "true" American government based on the traditional historical values of past
generations. Governments have constitutions, and ideologies, that contribute to their day
to-day actions and sensibility. They use knowledge like they use culture and power:
deliberately, and often in a public arena for the purpose of defining an "arena for
contesting discourses on identity'' (Barth, 1995 : 65):
Under current conditions, such discourses provide an extremely fertile field for
political entrepreneurship; they allow leaders and spokesmen to claim that they
are speaking on behalf of others; they allow the manipulation of media access;
and they encourage the strategic construction of polarizing debates that translate
into battles of influence. Such battles create hegemony and reduce options; they
disempower followers and reduce the diversity of voices .

•
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Figure 1 1 : Standards to Live By

Moral governance, to the CCA, means "correct government"-a government that follows
the "Standards To Live By" found in the Bible (''The 700 Club" Fact File: August, 2001 ;
see Figure 1 1 ). It means returning to the "effective citizenship" past of our "Founding
Fathers," who, according to the myth painted by the CCA's website, only made the
constitution for a "moral and religious people. "29 Ironically, the ideal past the CCA and
CBN claim to be forged from does not include the levei of high quality "moral and
religious people" their website has led us to believe. In incorporating these illusions into
their present-day agenda, the CCA and CBN have effectively rewritten the history' of the
United States. In effect, they have reprocessed and repackaged US history as a idealized
tool to appeal for mass mobilization. John Adams, from whom the CCA adopted the
quote, was a pioneer in American politics, not only for writing the world's oldest still
being-used constitution, but also for fighting for abolition in his home state of
·Massachusetts and the right of complete and utter religious freedom. Though his efforts
were defeated by the Massachusetts legislature, he remained a steadfast proponent of
individual freedoms completely free of any sort of external control. 30 The past of
McCullough's "John Adams" is but one example of the contrast in vision of the past by
the present-day CCA, whose quest is a very specific version of righteousness--that is
"Christian values in government. "3 1
When applying this co-optment of the past in favor of a reappropriation of morals
for the "collective subjectivity" (2000: 4 1 1 ) to Hardt and Negri's discussion on
fundamentalism (2000: 1 47-1 48) and biopower (2000: xv), the characteristics of the new
Empire (2000: xiv-xv) become very clear. In other words, these fundamentalist
institutions "not only" regulate "human interactions but also seek directly to rule over
human nature" (Hardt and Negr� 2000: xv). When one clearly toes the line between
partisan and non-partisan, as the CCA does, and one factors in access to ''the second
global means of absolute control"-money--one runs the risk of assuming more power,
influence, and, like the case of the prophetess, Maria, documented by the Crockers in
"The Canela," too much capability for domination (Crocker and Crocker, 1 994: 43; Hardt
and Negr� 2000: 346).

29
30

http://www. cc.org/voter/church-info. html

Please consult David McCullough's Pulitzer Prize winning biography,. "John Adams," for more
information on the President, as well as evidence of the vast difference existing between the CCA' s version
of the United States' past and the past of "John Adams."
31
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FINAL THOUGHTS: PROBE THE DISCOMFORT
Russell McCutcheon's (2001: 141) fiery criticism is beneficial to the close of this
discussion. I quoted him in the introduction, but his message on incorporating historical
context and social responsibility into studies of religion bears repetition: academics fail in
their role as public intellectuals by taking a laissez-faire attitude to religion and its role in
society. It is vital that we ground religious values and actions in the continual day-to-day
actions and processes of specific human communities, operate under the practice of
making its socio-political origins explicit, and offer up for critique these "mechanisms of
power and control" (McCutcheon, 2001: 141).
Our role, McCutcheon (2001: 141) says, as "public intellectuals" is "unfailingly
to probe beneath the rhetorical window dressings that authorize conceptual and social
constructions of our own making." I have "probed" the Christian Coalition of America
and the· Christian Broadcasting Network. In doing so, I have uncovered modes of being
so thoroughly rooted in ethnocenttjc, androcentric, and prejudicial actions that they
boggle the mind and chill the spirit. The incorporation of this intolerance for the
worldviews and social actions of others into a hurtful political message contradicts every
tenet the New Testament of the Bible offers. Despite the post-9-11 backlash against the
commentary and actions by these fundamentalists 1 , I am greatly troubled by their use of
mythico-history to curtail human rights.
Problematizing the Christian Empire

These Christian fundamentalist groups stand against the ideological
underpinnings of modernity; in particular, this stand is against modernity's secularizing
threat which works, from their perspective, to diminish the influence of religion in the
public sphere. The process of mass mobilization, government action, financial appeals,
and world-creation according to the ideals of building a Christianized Empire cements in
my mind the governmentality of the CCA and CBN. When a group such as the CCA
exists with the "unimaginable" scope of potential capital available in the modern world
market, a desire to fund programs acting only in the moral interest of these
fundamentalist groups, and followers who are willing to move large amounts of cash for
the purpose of these programs, the possibilities become infinite (Hardt and Negri, 2000:
151). The membership fees and donations bear a strong resemblance to the "tithes" of
old, when political-religious theocracies were · funded on the monies of its members-
those who were governed by the religious elite. In classifying themselves as
independent, "not for profit" and "non-partisan" groups, the CCA and CBN have
effectively subsumed local autonomy by hybrid, boundary-less management, the same
characteristics Hardt and Negri (2000: xv) discuss.
This progression leads to increasing violations of human rights and freedoms.
Biopower, the process of manipulation, and the control of the thought processes and
actions of other humans in order to carry out one's means are reprehensible acts.· As
Malkki (1995) pointed out in the situation between the Hutu and the Tutsi, circumstances
1

I include Jerry Falwell's comments on "The 700 Club", even though he is not directly connected to the
CCA or CBN.
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arise which lead to bloodshed, violence, domination, colonization, and subordination,
especially when dealing with a group/organization that relies on an ideology constructed
out of mythico-historical foundations of a religious nature. Like the Empire Hardt and
Negri (2000: xiv-xv) document, the juggernaut that is the CCA and CBN are
representatives of an organization that:
(1)

(2)

(3)

seeks to rule· "over the entire 'civilized' world": this process is evident
in their "aggressive" missionizing2, the permeation of their message
through all forms of mass media and communication, and the stated
goal of political influence.
"effectively suspends history and thereby fixes the existing state of
affairs for eternity": it does not have "temporal boundaries" thanks to
their co-opment of the past and subsequent transformation of said past
into an "ideal"- the static CCA and CBN strive to "recreate" our
postmodern world into the theocracy of the past.
extends "down to the depths of the social world": the CCA and CBN
have infiltrated and attempt to utilize every aspect of society to carry
out their message of intolerance and biological control (Hardt and
Negr� 2000: xv).

I visualize this process of ever-growing power and influence over individuals as
just beginning. On July 19, 2001, I noticed a small ad "The 700 Club" ran during the
course of its broadcast. The advertisement gave directions for how people could donate
their stock to CBN. A subsequent advertisement promoted "Pledge Express," an
"electronic bank transfer" that gave CBN the ability to directly draw pledged money from
one's bank account (Figure 12). Both are accepted and modem practices, and both are
simple enough to save CBN money. Nevertheless, I have seen too many futuristic sci-ti
movies, and read too many books like George Orwell's 1984, where large, unseen
governments and government-like corporations are in control of individuals, their
resources, and even their identities. I do not think I am overexaggerating.
It is vital to note that increasing fiscal holdings translate into, in this new age of
Empire, greater power; as Hardt and Negri (2000: 346) proclaim, "Money is the second
global means of absolute control." I recall the commodification of suffering "The 700
Club" displayed in their appeals for financial aid. Such callous use of images with a
clearly commercial emphasis--even in a "not-for-profit" group and "no matter how well
intended"-is, plain and simple, exploitation (Kleinman and Kleinman, 1997: 18).
When one notices thousands of dollars being moved by a borderless group deeply
involved in global exchanges and utilizing a particular ideological discretion, the
transformation of the "nations" within "the Empire" from nation-states to capitalist-states
combining "the economic, the political, and the cultural" in an overlapped agenda come
to mind (Hardt and Negri, 2000: xii-xiii).
Religious discourses are both social and political. Not talcing into account the
"Empire"-like qualities of the CCA and CBN, and their positions as government-like
bodies, is just as foolish a quality as dismissing religious extremism as solely a
2

Brochure, received July 3 1 , 200 1
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Figure 12: Pledge Express

phenomenon of the Middle East. The same kettle is boiling here. These groups, like
Middle Eastern fundamentalist groups, command multitudes of fo Bowers, extract large
sums of money and resources from said multitudes, and enact increasingly successful
programs designed to create a new/old moral foundation for an ideal United States
government-that is, a theocratic empire. The websites of the CCA and CBN read like
the Old Testament books of prophecy: a return to an era of"moral reformation" is their
obligation as the leaders of the people of God, and it is their desire to lead us, as a united
nation, towards this particular imagined future. This is merely a smokescreen. Their
goal is nothing less than cultural reform-but reform on their terms. From the
perspective of the backers of the CCA and CBN, so long as the process of political and
religious reform remain out of tune with the pulse of their mythico-historical roots, so
long as direct challenges and transgressions remain to be dealt with, so long as the
gospels needs to be spread, and so long as the essence of the CCA's morals need to be
passed on to subsequent generations, they will continue their operations.
The ability of the CCA and CBN to influence governments and transform them
into their particular image is frightening on a global context. So, also, is the potential for
violent ramifications (the sowing of hatred, distrust, racism, androcentrism, elitism,
sexism, ethnocentrism) spinning out from their actions. Cultural agendas forged in
mythico-history, partisan or not, are biased. So is the reappropriation of knowledge.
When this reappropriation is intermixed with a knowledge based on mythico-history
developed over millennia, and embedded in notions of"aggressive evangelism"
mimicking the characteristics of a new Empire wielding "enormous powers of oppression
and destruction," the repetition of the actions of the terrible legacy of the old European
imperialists becomes realized in a horrifying manner (Hardt and Negr� 2000: xv).
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